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PREFACE 


BEFORE the Revision of the Bible, 
Milton’s interpretation of the Buble 
Devil, or Satan, was accepted with- 
out question, and was given a re-— 
spectable standing in theology; but 
since the Revision, this entire sub- 
ject has been in a state of confu- 
sion; and many persons are helpless in 
their efforts to harmonize traditional 
teaching with the translations of the 
Revision. Milton fixed popular faith in 
the existence of a personal Arch Fiend 
whose ambition is to defeat God’s 
redemptive purpose. The activity ac- 
corded to Milton’s Devil has com- 
plicated the problem of evil, and has 
made men the bond-servants of the 


Devil, whereas Paul declares them to 
y 
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be the bond-servants of Sin. The 
anathemas of the Church have been 
supported by a threatened tormene 
of material torture, administered by an 
Arch Fiend, in some dark under-world. 
God has been made wrathful toward the 
victims of the Devil’s shrewdness, while 
the Devil has been let go free. The 
awful Witch mania that afflicted Europe 
for 250 years, was the harvest of such 
theology. Men have been driven into the 
Christian fold by the invented threat- 
enings of a personal Devil, while Christ 
stands upon the aspirational side of hu- 
man life, revealing a Divine Fatherhood, 
motived by love. One of the great con- 
structive forces of character is motive; 
and nothing that degrades motive, and 
defeats aspiration, can be made to har- 
monize with the spirit of the Gospel. On 
account of these embarrassments I have 
taken up the study of this subject as a 
moral necessity. If the Reader finds as 
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much moral stimulation in reading what 
is here written, as the author has found 
in writing it, his reward has been secured. 
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I 
INTRODUCTION 


WHEN Paul says “In time past ye 
walked according to the course (or age) 
of this world”’ (Eph. 2:2), he recognizes 
the molding power of an early environ- 
ment. In the earlier stages of civilization 
the individual usually becomes a part of 
the traditional and social order. Personal 
independence, without which no one can 
make his own opinion the standard of 
truth, is very rare. The individual thinks 
and acts in harmony with the mental 
habits and moral convictions of society. 
These habits and convictions are usually 


crude, and moral sentiment is content 
af 
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with a low level. In comparison with 
this low level the Church has always stood 
upon a mountain. Here Prophets and 
Apostles are molded by the course of a 
higher world; do independent thinking, 
obtain the culture of higher ideals, more 
elevated affections, more worthy motives, 
and advocate a more strenuous moral 
activity. “I will make all my mountains 
a way, and my highways shall be exalted.’’ 
(Isa. 49:11.) ‘‘It shall be called the way 
of holiness; the unclean shall not pass 
over it, but it shall be for my people.”’ 
‘No lion shall be there, nor any ravenous 
beast shall go up thereon; but the re- 
deemed shall walk there.’’ (Isa. 35:8, 9.) 
This ideal progress has been always at- 
tractive to the Church, but on the lower 
level mental confusions and conflicting 
currents of moral sentiment have retarded 
the desired advance. 
The faith of the Church is monotheistic. 

Beside the God of Israel there is no God. 
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(1 Ch. 17:20.) The progress of the re- 
deemed is not to be disputed by any other 
God upon the Lord’s highway. The 
false Gods of Idolatry have no place here. 
For the problem of evil there must be 
found another solution than the one fur- 
nished by the religions of Paganism. This 
monotheistic faith was well preserved in 
Israel until after the Jewish captivity. 


sie Following the captivity, the popular mind 


became confused with the tenets of dual- 
ism. In harmony with dualism and with 
a Pagan environment, the solution of the 
problem of evil was found, by the common 
people, in a personal Devil or Satan, as a 
rival Deity, set against the God of Israel. 
The old teaching of the Rabbis had been 
forgotten, and humanity became a war- 
zone between God and the Devil. When 
the Scriptures were carried westward, the 
language of Oriental Imagery was so 
pressed into the service of Western lit- 
eralism, as to give the popular errors 
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of dualism an unmerited triumph. The 
personified abstractions of the prophets 
were interpreted as concrete expressions 
of personality. Nowhere is the effect of 
this dualistic interpretation more manifest 
than in the Church’s development of a 
doctrine of the Atonement. 

The doctrine of the Church Fathers, 
that prevailed from the time of the Apos- 
tles, for a thousand years, was, “that 
Christ had been offered to Satan as a ran- 
som for the souls ef thevelect.” 9 dims 
interpretation reflected the social charac- 
teristics of those early times. There was 
an incessant conflict between civiliza- 
tion and barbarism. Everywhere, on the 
outskirts of civilization, there remained 
perpetual unrest and commotion, on ac- 
count of brigandage and pillage, carried 
on by the inhabitants of the wild country. 
The mountains were infested by robbers 
who lived on their plunder of caravans, 
and by holding prisoners for a ransom. 
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This kind of captivity and ransom were 
sources of constant dread to travellers 
along the great roads of the Roman 
Empire. So infested were the mountains 
that the government guarded the in- 
habitants of cities and adjacent valleys 
with garrisons of soldiers. In the fourth 
century, Ambrose, Bishop of Milan, after 
the battle of Adrianople, spent all he had 
to ransom the people who had been taken 
prisoners; and when that became insuf- 
ficient, he took the gold and silver vessels 
of the Church, melted and coined them 
into money, for the same purpose. The 
thoughts: of captivity and ransom were 
dominant in every department of life. It 
became natural for the work of the 
saviour to be interpreted in these terms. 
Because Christ says, “The Son of man 
came ... to give his life a ransom for 
many.” (Mt. 20:28.) They found in these 
words the ransom idea of the Atonement. 
At first it seems to have been a poetic 
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interpretation, but when they asked, ‘‘To 
whom was the ransom paid?”’ the Church 
answered ‘‘To the Devil, as you pay a 
ransom to the Brigand or Robber.” 
To them Christ could not render a greater 
or more valued service. This doctrine 
held the field until Anselm (born 1033 
A.D.) developed a theory or doctrine of 
the atonement, in conformity with ideals 
prevalent in the Feudal system,—that 
romantic institution of chivalry, with its 
conceptions of honor and _ satisfaction. 
For the contest between God and Satan 
for the souls of men, Anselm made it 
a contest between the mercy of God 
on the one hand, and the justice of 
God. on the other. For our purpose 
we need follow this development no 
further. 

Baudelaire’s famous Litany to Satan, 
(A.D. 1856) shows how the dualistic 
philosophy of Paganism has held the 
world in its grasp. 
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‘© thou the wisest and most beautiful of 
cherubim, 

A god betrayed by fate, and reft of wor- 
shiping, 

O Satan, have pity on my endless woe.” 


‘Thou, who dost save the bones of the old 
sot 

That reels ’twixt prancing steeds and 
heeds them not, 

O Satan, have pity on my endless woe.”’ 


“Adopted Father of those whom, in his 
rage on high 

The God of Vengeance banished from his 
paradise, 

O Satan, have pity on my endless woe.” 


When the world was given the King 
James Version of the Bible (A.D. 1611) 
the popular conviction of the personality 
of the Devil was very pronounced, and 
this translation of the Scriptures reflects 
that conviction. The Revised Version 
(A.D. 1881-85) is a more literal transla- 
tion, that aids us greatly in recovering 
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the monotheistic faith of the early Jewish 
Church, and an interpretation of the 
words ‘Devil’ and ‘‘Satan”’ that had 
been lost. 


II 


Se ACHING OF. THE OLD 
TESTAMENT 


Preliminary Points 


AT the World’s Parliament of Religions, 
Chicago, A.D. 1893, there were two things 
brought into prominence. ‘The first was 
the contrast between Eastern and West- 
ern modes of thought. Nagarkar of 
India said, ‘‘ You of the West have studied 
outward nature. We of the East have 
studied the inward nature of man. You 
have gone deep into the outward world, 
and have secured a material civilization.” 
The result charged against us was that 
our Western habit of literal interpretation 
often hides from us the deeper meanings 
of Oriental Imagery and symbolism, and 
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thereby denies us an illumination of a 
strange and unknown radiance. 

The second was the respect accorded 
those of different convictions. It was con- 
ceded that ‘“‘everybody has a right to his 
faith,’’ and differences of opinion were not 
permitted to create personal hostilities. 
The result was an expressed freedom of 
thought, and an unembarrassed expres- 
sion of convictions that were both refresh- 
ing and encouraging to independent 
thinking. This spirit accords to us the 
privilege of interpreting the Scriptures 
without any bondage to popular interpre- 
tations of former times. The Revised 
Version has also encouraged a new study 
of these Scriptures, in the light of this 
new translation. It is with this encour- 
agement that I have entered upon this 
study, especially as I am frequently 
asked, after making quotations, “ What 
do you think?”’ | 

First. The popular conviction of the 
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personality of the Devil or Satan, seems 
to be our inheritance from Paradise Lost, 
and not from the Scriptures. John Mil- 
ton was totally blind when he dictated 
his great poem, and substituted a product 
of his imagination (with many distortions 
of Scripture) for the Word of God. To 
his “Arch-fiend’’ Devil, with legions of 
minor devils and witches, Milton has» 
given all the attributes of personality. 
He makes Satan to be a God, who “ Peer- 
less, endangered Heaven’s perpetual 
eine) (Bk, 1: 331; 133),.and who. con- 
soles himself with the thought that it is 
“better to reign in Hell, than serve in 
Heaven.”” (Bk. IX: 168.) 


‘What though the field be lost; 
All is not lost; the unconquerable will, 
And study of revenge, immortal hate, 
And courage never to submit or yield; 
That glory never shall his wrath or might 
Extort from me, to bow and sue for grace 
With suppliant knee, and deify his power, 
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Who, from the terror of his arm so late, 

Doubted his empire. That were low 
indeed! 

That were an ignominy and shame be- 
neath 

This downfall; since (by fate) the strength 
of gods, ~ 

And this empyreal substance cannot fail; 

Since through experience of this great 
event, 

(In arms not worse, in foresight much 
advanc’d) 

We may, with more successful hope, re- 
solve 

To wage by force or guile perpetual war, 

Irreconcileable to our grand foe.” 

(Bk. I: 105-122.) 


Second. As Milton’s Devil is given all 
the attributes of personality, this becomes 
one of the chief points of this study. A 
brief statement of the meaning of person- 
ality becomes necessary. We find that 
the term “‘personality’’ has come into use 
by the aid of philosophy and psychology. 
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While the word has an interesting history, 
for our purpose, it is necessary to observe 
only the meaning that is generally ac- 
cepted. 

1. This term differentiates a person 
from an animal or thing. We cannot 
speak of an animal as a person, without 
destroying the meaning of personality. 
The first attribute of personality is self-. 
consciousness. By this we mean that a 
person not only thinks, but that he also 
knows that he thinks. He can dismiss 
or entertain thought. He can think out 
problems, and see their solution. He can 
think of subjects in the abstract or in the 
concrete. He can also interpret symbols 
of thought. He carries the consciousness 
of his identity through the different 
periods of his existence; that. is, he is 
conscious of being the same person in old 
age that he was in youth. The manifold 
situations of his life are external to himself, 
and he knows it. In addition to all this,. 
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while an animal acts from instinct; @ 
person rationalizes his actions, and to 
himself, can furnish a reason for his ac- 
tivity. This self-consciousness is entirely 
beyond the animal. 

2. A person is a being of self-deter- 
mination. His actions are prompted by 
motives, and he can select the motive 
with which he will act. Here a person 
attains to a freedom and independence of 
the mechanism of nature, and is raised 
above the dominion of the sensuous world. 
This is not possible for an animal. 

3. A person is a moral being; that 
is, he has a consciousness of right from 
wrong. He observes that he ought to do 
thus, or thus. In other words, he has 
a moral vision. He has a conscience. 
Duty exercises an authority over him. 
He regrets wrong action. This moral 
vision is denied the animal. 

4. A person is endowed with an im-— 
agination. This is his creative faculty. 
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By its use he may stand very near to the 
original Creator. By this faculty a per- 
son becomes conscious of ideals, and 
enters into the culture of the ideal. To 
him the ideal becomes the real, and all 
achievements below the ideal are only 
imitations. This an animal cannot do. 
These four attributes form a_ specific 
type of being, whose life has an inde- 
pendent reality of its own. It is with 
this meaning that the word personality 
is used in this study. 


MAN’S TEMPTER IN THE GARDEN IN EDEN 


We have three descriptions of this 
Tempter. The popular one is from Mil- 
ton. He describes Satan as an invader 
of the Garden, who saw the entrance, but 
“‘disdained”’ it, ‘‘and in contempt” 


“At one slight bound overleap’d all bound 
Of hill, or highest wall, and sheer within 
Lights on his feet. As when a prowling wolf, 
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Whom hunger drives to seek new haunt for 
prey, 

Watching where the shepherds pen their flocks 
at eve. 

In hurdled cotes amid the fold secure, 

Leaps o’er the fence with ease into the fold. 

Thence up he flew, and on the tree of life, 

Sat like a cormorant; yet not true life 

Thereby regain’d, but sat devising death 

To them who lived.”’ 

(Bk. IV: 173-198.) 


Another description is derived from the 
Apostle John, who, in his Patmos vision, 
saw ‘‘the great Dragon, that old Serpent, 
called the Deviland Satan.”’ (Rev. 12:9.) 
By this description it is supposed that 
John gave personality to the Serpent in 
the Garden, but the fact remains, that, 
for more than four thousand years, the 
Church was reared and established with- 
out the culture of this faith. In addition 
to this, you cannot make the Dragon a 
person by calling it “‘the Devil.” 

A third description is found in the 
original record. (Gen. 3:1-4.) Here the 
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Serpent is described as a “‘beast,’’ whose 
chief characteristic 1s subtlety. There is 
no intimation that this. “beast”’ is a 
person. This Serpent is not out of its 
place in the Garden, as Milton assumes, 
nor has it been reduced to a lower level 
than its original nature. It is simply a 
‘beast of the field, which the Lord God 
had made.’ It excels other beasts in 
subtlety, and is more sly and crafty in 
its movements. This is its natural dis- | 
tinction, and its subsequent punishment 
is closely restricted to its natural loco- 
motion. 

Shultz writes, ‘The Serpent is well- 
nigh ubiquitous in the world of religious © 
imagery. The fascinations of the eye, the 
iridescent hues of the skin, its stealthy, 
gliding motion, quick and startling as a 
lightning’s flash, has made it an object of 
veneration to primitive races everywhere. 
It is found in the primitive religions of 
Asia, Europe, Africa and America. The 
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Phoenicians and Greeks thought it to be 
the most spiritual of all animals. The 
Cretans regarded it as the symbol of spirit- 
ual power and wisdom. Among the Ro- 
mans it was the incarnation of genius.” 
In substance Shultz adds, that “this early 
veneration of animal instinct is what the 
scriptures here make prominent. This 
animal life plunges into all the enjoyments 
of its carnal capacity. Upon it are no 
restraints of reason, nor of a moral law. 
To primitive men these rational and moral 
restraints are irksome. They impose a 
check upon man that the beast ignores. 
The man of the jungle hates these re- 
_ straints and limitations. The charm of 
animal freedom from all self-restraint be- 
comes a temptation. In the eyes of the 
primitive man, God seems to have given 
to the Serpent a wider range of con- 
genial activity. This discrimination 
against man is attributed to envy and 
jealousy. A spirit of rebellion is born, 
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and a revolt against all moral restraint 
follows.” | 

Again. To the Ancients, Ai’sculapius 
was the God of the healing art, and the 
Serpent was sacred to him. His temples 
were built in groves, near springs of fresh 
water, and in other healthy places. ‘Live 
yerpents were not only kept in these 
temples, but it was believed that this 
God often appeared in the form of a 
Serpent.’’ There resorted to these Temples 
great numbers of sick people, who fed 
these sacred Serpents. This worship was 
introduced in Rome in the year 293 B.C. 
to avert a pestilence. In A.D. 461 a 
pestilence afflicted Rome, and in order 
to stay its ravages, a solemn embassy was 
sent to the Temple of this God, in Asia 
Minor, with an abundance of choicest 
food for the sacred Serpents. In all these 
ancient accounts of the place given to the 
Serpent, in the religious life of the world, 
there does not exist an intimation that 
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the Serpent is the Arch Fiend of Hell, bent 
on man’s destruction, and in perpetual 
hostility toward other Gods, but the 
serpent was supposed to be the incarna- 
tion of one of Nature’s healing energies. 
It was worshiped by the sick, in the hope 
of securing thereby, a renewed vitality 
that would prolong life. It is this prom- 
ise of physical life by the Serpent, that 
is made prominent in the Genesis record. 
When we grant personality to this false 
Deity, we are still being held in the bond- 
age of this old idolatry. In the Genesis 
record we are dealing with a piece of 
Oriental Imagery, that should deceive no 
one. It shows the line of cleavage be- 
tween the religion of the Jews, and the 
religion of the Gentile world. Here we 
have a realistic account of the conflict of 
Natural Forces, symbolized by Gentile 
Gods, against the force of the Independ- 
ent Spiritual Life, initiated by Jehovah of 
Israel. 
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THE SCAPE-GOAT DEVIL. (R. V., AZAZEL.) 


‘“And Aaron shall cast lots upon two 
goats; one lot for the Lord, and the other 
lot for the Scape-goat.’”’ (R. V., Azazel.) 
(Lev. 16:8.) The goat thus chosen for 
the Lord was slain for a Sin offering, “but 
the goat upon which the lot fell for Azazel 
shall be set alive before the Lord, to make > 
atonement for (over) him, to send him 
away for Azazel, into the wilderness.” 
(v. 10.) ‘And Aaron shall lay both 
hands upon the head of the live goat, and 
shall send him away by the hand of a man 
that is in readiness, into the wilderness. ’”’ 
(v. 22.) The interpretations of the pur- 
pose involved in this act have varied. 
Azazel is not mentioned elsewhere in the 
Old Testament, but the name occurs in 
the Book of Enoch (2d Cent. B.c.) as 
the -name of the leader of Evil Spirits, 
or Devils, that inhabit the wilderness. 
Among the Arabians these Devils were 
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blamed for haunting the wilderness, and 
for vexing the traveller, by diverting him 
from the right way, and for separating 
him from his caravan. The goat for 
Jehovah made satisfaction for sins, while 
the goat abandoned in the wilderness, 
carried their sins back to the Evil Spirit, 
Azazel or Devil, from whence they came. 
In combination, these two goats symbol- 
ized sins atoned and sins remitted, by 
which the worshiper was set at liberty. 
To conclude that this transaction declares 
the personality of the Devil, is an un- 
warranted concession to Arabian idolatry. 


THE HE-GOAT DEVIL 


“They shall no more offer their sacri- 
fices unto Devils.” (R. V., He-goats.) 
(Lev. 17: 7.) This harks back to the 
Egyptian worship of the He-goat, as a 
nature spirit, defined as the fertilizing 
principle of nature. It existed among the 


Teaching of the Old Testament 23 


Romans as Pan Silenus, a Satyr; or Demi- 
god, that gave to the world the Goat-form 
of the Devil. At religious festivals this 
Goat-devil was represented by a man 
clothed in imitation of the Goat; the body 
covered with hair, wearing horns, a tail 
and cloven feet. During the Dark Ages 
this Goat-devil was brought into Church 
pulpits by Monks, to reduce him to the. 
level of a clown. To the congregation it 
was highly amusing to see this Devil be- 
labored by the saints, with clubs, and to 
hear him howl with pain, or to see him 
limping off the pulpit with a piece of his 
tail gone, or with a horn knocked off, or 
with any other indignity that buffoonery 
could invent. The terror at times caused 
by this Pan-like devil, has given us the 
word panic. 

As a protest against this drift toward 
idolatry, it means much that Dante (born 
1265 A.D.) wrote his Inferno to show that 
Sin is its own punishment, and that the 
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germ lies in man’s moral depravity. He 
contends that man is a free moral agent, 
and by a sinful life, creates his own hell. 
The different punishments to which sin- 
ners are subjected in the Inferno are the 
material symbols of a self-wrought hell. 
His conviction is that moral depravity 
creates its own environment. Judas 
Iscariot went to “his own place.” (Ac. 
I: 25.) Shakespeare reflects the same 
conviction when he says, “Sometimes we 
are Devils to ourselves.”’ (Troius and 
Cressida, LV :<1v.) 

The Reformation of the sixteenth cen- 
tury gave to the religion of the masses a 
more serious aspect, and prepared the 
way for a more serious presentation of 
the Devil. The frequent anathemas of the 
Church during this period also caught the 
imagination of the people, and their super- 
stitious tendencies blossomed forth in 
the awful Witch mania, that afflicted 
thousands of the living with the torments 
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of the damned. “Luther and Calvin 
were firm believers in witchcraft, and 
their followers showed themselves to be 
more zealous persecutors than the Roman- 
ists.’’ Charles Mackay quotes Flori- 
mond as saying, “The seats destined for 
criminals in our courts are blackened with 
persons accused of this guilt. Our dun- 
geons are gorged with them. There are . 
not judges enough to try them.’”’ As late 
as 1664, the venerable Sir Matthew Hale 
condemned two old women to die as 
Witches. The last judicial execution for 
witchcraft in England, did not take place 
until 1716, when a Mother with her 
Daughter of only nine years, were exe- 
cuted by hanging. It was six years later 
that the last execution for witchcraft, 
took place in Scotland. In this dark, 
superstitious atmosphere, John Milton 
was born, A.D. 1608. If the Church of 
the Dark Ages may be charged with 
making the Devil ridiculous, John Milton 
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made him awful. In giving the Devil 
personality, with dignity and power, and 
a respectable standing in theology, Mil- 
ton reflects the popular convictions of his 
day. He says: 


‘* Alone, the antagonist of Heaven, nor less 
Than Hell’s dread Emperor, with pomp 
supreme, 
And God-like initiated state.’’ 
(P. £., II: 509-511.) | 


Since Milton’s day his Devil of Paradise 
Lost has occupied the popular mind, 


and has been studied more, and known 
better than the Devil of the Scriptures. 


SATAN, THE ADVERSARY 


There remain only two passages in the 
Old Testament that involve the question 
of personality. These are found in the 
prologue of Job, and in Zechariah, third 
chapter, first and second verses. In both 
cases the Revised Version discards the 
word “‘Satan”’ of the King James Ver- 
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sion, and translates the word, ‘‘ The Adver- 
sary.’ ‘The Adversary in Job symbolizes 
an accusing Attorney at Court, in har- 
mony with Asiatic custom. The Adver- 
sary is not the Ruler of a Kingdom, 
located in a dark under-world. He hasno 
distinctive hideousness, nor in any sense 
is he a rival Ruler, set against the King- 
dom of God; nor is he a fallen Angel. He 
assembles with the Sons of God; is not 
reproved for being out of place, and is 
entirely subject to Divine authority. 
He acts only by Divine permission, in 
order that, by a severe test, the possibility 
of an unselfish devotion to righteousness 
may be made manifest. The conflict 
carried out in the book, is the conflict of 
a popular philosophy of religion against 
the power of a Divinely quickened life. 
Job’s comforters develop the tenets of this 
philosophy, while Job contradicts their 
philosophy by the vitality of the Inde- 
pendent Spiritual Life. “The Adver- 
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sary’”’ is a rhetorical personification of this 
philosophy, that is here brought into the 
service of righteousness. 

The Satan (Ri-V., The haven of 
Zechariah is of the same character. Here 
is the Prophet’s vision of the trial of 
Joshua, the High Priest, in which Satan 
appears as counsel for the prosecution. 
He has free access to, and an unembar- 
rassed standing with God. He represents 
the popular conviction, that the office of 
the Priesthood is destroyed by the poverty 
of its vestments; that the worship of the 
God of Israel cannot be renewed until its 
material equipment be restored. The 
Prophet is trying to overcome this popu- 
Jar conviction. In this vision, Satan, 
the Adversary, is a rhetorical personi- 
fication of the popular opposition to the 
immediate resumption of the Temple wor- 
ship. Any other interpretation seems 
to be forced, and befogs the issue pre- 
sented in the vision. 


Teaching of the Old Testament 29 


EVIL OUTSIDE OF MAN 


The above interpretation is greatly 
strengthened by the fact that the mono- 
theistic faith of the Jews protested against 
attributing evil, outside of man, to any 
other source than Deity. In harmony 
with this faith stand the following records: 
“God sent an evil spirit between Abime- 
lech and the men of Shechem”’ (Judges 
9: 23), and ‘‘an evil spirit from the Lord 
troubled Saul.”’ (1.S..16214; 23. 18: 10. 
19: 9. 26: 19.) Even deception, amount- 
ing to lying, is personified as “‘a spirit in 
the service of God.” (1 K. 22: 19-23.) 
In no case are these spirits described as 
morally bad, or as enemies of God. In 
1 Chron. 21: I, “Satan provoked (moved) 
David to number Israel,’”’ but in the 
earlier record the Lotd did it. (25. 24: 
1.) This monotheistic faith is implied in 
the question, ‘‘Shall we receive good at 
the hand of God, and shall we not receive 


30 The Bible Devil 


evil?’”’ (Job 2: 10.) Jeremiah reflects the 
same faith when he writes, ‘‘Whether it 
be good or whether it be evil, we will obey 
the voice of the Lord.” (Jer. 42: 6.) 
This same faith survived in the days of 
Amos, ‘I saw the Lord standing on the 
top of thealtar; and he said) =i 
set mine eyes upon them for evil, and not 
for good.” .(Amos; 9: 1, 4.) “Theremis 
no evidence that the Old Testament 
Church had the remotest idea of a Mil- 
tonian Devil or Satan. 


MORAL EVIL WITHIN MAN 


Here striking facts reward our study. 
In Genesis (6: 1-3.) ‘The Sons of God”’ 
are represented as antagonistic to the will 
of God. They manifest the natural an- 
tagonism of moral depravity against 
moral law. Likewise, prior to Noah’s 
Flood, the wickedness of the world is 
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described as ‘‘great, and that every 
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imagination of the thoughts of man’s 
heart was only evil continually.’’ (Gen. 
6:5.) Arecent publication, Some Aspects 
of Rabbinic Theology by S. Schechter, is 
useful for us at this point. His aim is a 
presentation of the vital elements of the 
Old Testament, that constitute ‘‘an in- 
tegral part of religious consciousness.”’ 
He reminds us that the “Evil Imagina- 
tion” of Genesis 6:5, is our translation of 
“Yezar Yara,’ and that the Hebrew 
word signifies not only imagination, but 
also purposes and desires. He adds, 
“The antithesis of the Evil Yezar is the 
Good Yezar.’’ “These represent two 
reigns in man; the one counsels him for 
good, and the other for evil.”” “A bad 
heart is possessed by the Evil Yezar, and 
a good heart by the Good Yezar.”’ “The 
seat, both of the Evil and the Good Yezar 
is in the heart, the organ to which all 
manifestations of reason and emotion are 


’ 


ascribed in Jewish literature. ’ 
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Any one with a good concordance, may 
see the great variety of activity ascribed 
to the human heart. The heart sees, the 
heart rejoices, the heart weeps, the heart 
is comforted, the heart grieves, the heart 
is hardened, the heart faints, the 
heart mourns, the heart.is frightened, the 
heart is tried, the heart breaks, the heart 
rebels, the heart suspects, the heart 
whispers, the heart entertains thoughts, 
the heart commits adultery, the heart is 
refreshed, the heart is stolen, the heart is 
humbled, the heart is elated, the heart 
goes astray, the heart is troubled, the 
heart loves and the heart hates, the heart 
is jealous, the heart is torn, the heart 
repents, the heart melts or is estranged, 
the heart gives thanks, is humble or 
arrogant, is obstinate and covets, is true 
or deceitful. Now in the heart, with its 
manifold functions, the Good or Evil 
Yezar abides in power. The character of 
the heart is determined by the character 
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of its Yezar (Imagination, including 
purpose and desire), and the moral char- 
acter of the man is determined by the 
character of the heart. Wherefore, 
“Keep thy heart with all diligence, for 
out of it are the issues of life.’’ (Prov. 
2/233) 


3 


III 
DEVILS OR DEMONS 


BETWEEN the Old and New Testaments 
lie four centuries of distressing darkness. 
During this period, according to the Apo- 
crypha, “‘offering sacrifice to Devils’”’ had 
been revived. (Baruch 4:7.) The afflic- 
tions of Jerusalem are ascribed to the 
presence and activity of Devils. (Baruch 
4: 35.) Tobias (4: 5, 8) gives an interest- 
ing prescription for the exorcism of “all 
kinds of Devils.”” “Take out the en- 
trails of a fish, and lay up its heart and 
its gall and its liver for thee; for these 
are necessary for useful medicines.”’ “If 
thou put a little piece of its heart upon 
coals, the smoke thereof driveth away all 
kinds of Devils, either from man or from 

34 
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woman, so that they come no more to 
them.” 3 

It was into this atmosphere of super- 
stition that Christ came. All types of 
dementia, disease, and hysterical afflic- 
tions were ascribed to the action of Devils 
or Demons. Christ’s merciful ministry 
in delivering the afflicted “‘possessed of 
Devils,’’ is announced as the fulfillment 
of the prophecy of Isaiah, ‘‘ Himself took 
our infirmities and bore our sicknesses.”’ 
fiseey ...diseases:) (Mt. 8: 16,17.) -Itis 
well known that by races of low culture 
everywhere, all abnormal and morbid 
conditions of mind or body, are attributed 
to Demons. The afflicted believe that 
they see the evil spirits in dreams and 
visions. What we now call nightmare is 
to them a first-class vision of Demons. 
Many become so thoroughly convinced 
that they are under the power of an evil 
spirit, that they think they. speak in 
the power of the spirit, and at times give 
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the spirit a name. Dr. F. B. Taylor of 
Oxford, England, in writing for the Bri- 
tannica, says, ‘‘Rev. J. L. Wilson, a well- 
known missionary of Western Africa, says: 
‘“Demoniacal possessions are common, 
and the feats performed by those who are 
supposed to be under such influence, are 
certainly not unlike those described in the 
New Testament. Frantic gestures, con- 
vulsions, foaming at the mouth, feats of 
supernatural strength, furious ravings, 
bodily lacerations, gnashing of teeth, and 
other things of a similar character may 
be witnessed in most cases.” (Enc. 
Brit., 9th. ed., ‘‘Demonology.’’) Farrar de- 
scribes the sad condition of the Jews after 
four centuries of superstitious darkness 
and revived Devil-worship: ‘The Jews 
attributed every evil result immediately 
to the action of Demons. If a woman 
does not cover her head, Demons will sit 
upon her hair. If you do not wash your 
hands before meals, you become the vic- 
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tim of a Demon. Ifa Bull rushes at you 
in the field, Satan leaps up between his 
horns. All mental aberration, all sudden 
sickness, all melancholy tendencies, all 
unexpected obstacles, were, and in the 
East, still are, regarded as due to the 
direct influence of Demons. That they 
regard as demoniacal possession what we 
regard as epilepsy is certain.’’ (Farrar’s 
emo; Christ, «Vols; I 12362); Also: see 
Geikie’s Life of Christ, vol. 11: 609-612.) 


BEELZEBUB, THE PRINCE OF DEVILS 


In the accounts of Matthew (12: 22~ 
28) and Luke (11: 15-19), Beelzebub, 
satan and Devil are used as synonymous 
terms. “This name was changed from 
Baalzebub to Beelzebub (Greek, Beelze- 
bul).’’ (Scribner’s Bib. Dic.) It was the 
name of a Philistine Idol worshiped in a 
Temple at Ekron, and consulted as an 
Oraciews (2 1.412, 16.) uel t?means >The 
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God of the Fly,” or “Fly God’’; in the 
Septuagint, ‘‘The Baal Fly.”” This God 
was supposed to control atmospheric 
conditions that cause flies to swarm in 
those warm countries. He _ therefore 
could increase or diminish their number, 
as ‘‘Lord of Flies.’”’ People worshiped 
this Idol in order to secure protection from 
the plague of the flies. When Jesus, 
therefore, identifies Beelzebub with Satan 
and Devils (R. V., Demons), he destroys 
the personality of the whole group. 
They only symbolize forces of nature, 
clothed with divinity, and were given 
personality by the superstitious imagina- 
tion of Oriental Paganism. Any mystic 
interpretation that departs from the facts, 
makes Idolatry a stumbling block in the 
path of Christian progress. 


MEN CALLED DEVILS AND SATAN 


Our Lord asks, “‘Have I not chosen you 
Twelve, and one of you is a Devil?” 
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bites spake’ )of -Judas:: Iscariot.’ (Jn. 
6:70, 71.) John says that Judas Iscariot 
aswary thet.) (ins 122.4) 6:)' In. ithe 
Gospels he stands forth.as the incarnation 
of covetousness and bald hypocrisy. He 
is without honesty, honor or truthfulness. 
He follows a perverted moral vision. 
Money value with him is supreme, be- 
neath which moral values suffer the 
ordinary discounts of human depravity. | 
Again. Jesus “said to Peter, get thee 
behind me Satan; thou art a stumbling 
block unto me; for thou mindest not the 
things of God, but the things of men.’’ 
Oitato 223), R. V2) «Noone can: truly 
conclude that Peter and Satan, in the 
popular sense, are one, or that Peter im- 
parts personality to Satan; but Jesus ex- 
plains that by Satan he means those per- 
verted judgments and carnal desires of 
men, that contradict the wisdom of God. 
Even when the life of a Christian disciple 
is motived by mere carnal considerations, 
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he becomes a stumbling block or an ad- 
versary, in the path of Christian disciple- 
ship. Origen, one of the greatest of the 
Ante-Nicene Fathers, born 185, A.D., 
writes, ‘Every one who prefers vice and 
a vicious life, is Satan, that is, an Adver- 
sary to the Son of God, whois righteousness 
and truth and wisdom.” (Ante-Nicene. 
Fathers. vol. Iv: 593.) The Sons’ of 
Zeruiah are called Adversaries (Heb., 
Satan) unto David (2 S. 19: 22),and Hadad 
became an Adversary (Heb., Satan) to Is- 
rael, all the daysof Solomon. (1 K. 11:14, 
23, 25.) Likewise the Philistines describe 
David as an Adversary (Heb., Satan) to 
them. (1S.29:4.) These facts show that 
Jesus is in striking harmony with the Old 
Testament use of the word Satan, as 
applied to men. 

An unusual case of moral depravity 
appears in Mary Magdalene, ‘out of 
whom went seven devils.’’ (Lk. 8: 2.) 
Delitzsch interprets these seven devils 
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as “‘an Hebraism for special sinfulness.’’ 
“Evil desires were often spoken of as 
demons. Many cases occur in the Tal- 
mud; and this has become common in 
our day, when we speak of “‘the demon 
of drink,’’ or of “‘the Drug Fiend”’ as 
descriptive of moral depravity. Shake- 
speare says, “‘O thou invisible spirit of 
wine, if thou hast no name to be known | 
by, let us call thee Devil.”’ (Othello, 


Elst) 
THE TEMPTATIONS OF JESUS 
Pree Te Viki 212)13. suk. 421-13. 


Here Mark uses only the word Satan, 
while Matthew and Luke use the words 
Satan and Devil indiscriminately. What 
happened to Jesus in the wilderness must 
be studied as his own experiences. What 
those experiences were no one could have 
told but himself. Matthew says, “‘The 
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Devil taketh him up into the holy city, 
and set him upon the pinnacle of the 
Temple.’’ Luke says, ‘He brought him 
to Jerusalem, and set him on a pinnacle of 
the Temple.”’ A literal interpretation of 
these declarations becomes very embar- 
rassing, because it then becomes untrue 
that Jesus was forty days in the wilder- 
ness. Again. Matthew says, “The Devil 
taketh him into an exceeding high moun- 
tain, and showed him all the kingdoms of 
the world.”’ Luke adds, that the Devil 
showed him all this “in a moment of 
time.’’ A literal interpretation here con- 
tradicts itself. Since the earth is round, 
a physical vision of ‘‘all the kingdoms of 
the world in a moment of time’”’ is im- 
possible. We are therefore under the 
necessity of treating the objective and 
materialistic features of this temptation 
as simply symbols of a spiritual or psychic 
reality. With this kind of literature the 
Orient is familiar, and is not led astray, 
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but we of the West have become so real- 
istic and mathematical in our thinking, 
that we often fail to see the figurative and 
poetic meaning of realistic writing. Since 
it becomes clear that we must study these 
accounts as records of experiences, a 
literal interpretation is impossible. 

At his baptism Jesus seems to have 
received a renewed consciousness of his 
Messiahship. Visions of his earthly mis- 
sion now float before him. Ideals of his 
activity invite him forward. At this 
point he faces an embarrassment. It is 
this. Shall he make the sanhedrin, the 
recognized authority of the Church, his 
counsellor? Shall he place himself under 
their direction and control? or shall he 
rely upon his immediate relation with the 
Father, for Wisdom’s illumination of his 
path? To settle this question, Mark 
says that he was “driven into the wilder- 
ness’’—driven as a necessity; driven in 
opposition to his material comfort, habit 
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and home; driven to escape the distrac- 
tions of the crowd, and the patronizing 
attitude of carnal advisors; for a decision 
that would forever set him at rest. 

To put emphasis upon his solitude, 
Mark adds that ‘he was with the wild 
beasts,’ that is, he had gone quite beyond 
the reach of men, to settle certain ques- 
tions apart from the popular environment. 
For nearly thirty years Jesus had lived 
in the mental and moral atmosphere of 
Rabbinic teaching and custom. He had 
become familiar with their traditional 
interpretations, and with their material- 
istic ideals of Messiahship. In their 
company he could not avoid the invisible 
pressure of a prevailing sentiment. Now 
the tasks of the Messiah are thrust upon 
him. He knows that the Rabbis and 
Priests will expect his co-operation in 
their programme, will expect him to work 
out the Kingdom according to their plans, 
adopt their customs, acknowledge their 
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authority, and be the champion of their 
teaching. Two popular expectations con- 
tended for the mastery. The one may 
be called “The Royal Ideal.”’ Messiah 
was expected to appear in royal splendor. 
His advance was to be spectacular, os- 
tentatious, kingly. This was in harmony 
with the regalia of the priesthood, and 
would attract the crowd. Religious pro- 
cessions the world over, give a moderately 
clear idea of what was expected. 

The second ideal was the “‘apocalyptic,”’ 
which means that he would show signs 
from heaven; that the Messiah would be 
a super-human Being, as he appears in 
the visions of Daniel; and that miraculous 
wonders would proclaim him to be God’s 
messenger to Israel. Jesus asks himself 
if he can meet these expectations. We 
all ask ourselves if we can meet the expec- 
tations of the people related to any posi- 
tion assumed by us. These expectations 
contradict his Divinely inspired ideals. 


46 The Bible Devil 


Both ideals make their appeal to him. 
The temptations of Jesus are created by 
these appeals. 

The three forms of the temptations 
correspond to the three convictions that 
were controlling the popular mind. First. 
Under the Old Testament régime, mater- 
ial prosperity was an important reward — 
of righteousness, and awakened the re- 
ligious enthusiasm of all Israel. The 
temptation appears when Jesus asks, 
‘Shall this be the keynote of my Messiah- 
ship?’’ “Shall the emphasis be placed 
upon material prosperity?’’ The Jews 
had been impoverished,—impoverished 
by divisions, by internal discords, by 
captivity, and finally by a foreign Ruler, 
who oppressed them with an unjust taxa- 
tion. The prayer of the congregation is, 
‘‘Come, thou great Messiah, as the patron 
of thrift. Teach men inventions. Mul- 
tiply harvests. Nourish commerce. Make 
industry profitable. Have villages grow 
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to cities, and enrich our valleys, until our 
poverty be banished. Yea, command 
these very stones to be made bread. 
Thy praise shall be upon our lips, and 
everlasting gratitude shall enlarge our 
hearts.’’ Should Jesus meet these ex- 
pectations, or contradict them? He fi- 
nally gets his answer from the Father, 
‘‘Man shall not live by bread alone, but 
by every word that proceedeth from the 
mouth of God.’’ True, man needs bread, 
but the saddest sight beneath the stars is 
a fat body with a lean soul. 

That vision passes, and is followed by a 
second. It comes in response to those 
Jews who are asking for a sign. Moses 
had the sign in the burning bush, in the 
plagues of Egypt, in the passage of the 
Red Sea, in the pillar of cloud and fire, 
in the wilderness manna, and in a copious 
supply of fresh water from the rock. 
These witnesses of the super-natural had 
given them the mental habit that appears 
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when they ask, ‘What sign showest thou, 
that we may see and believe thee?” 
(Jn. 6: 30.) The demand of this apo- 
calyptic ideal carries Jesus, in his imagina- 
tion, to the pinnacle of the Temple, where 
he plunges headlong into the congrega- 
tion below, without harm. This would 
awaken the admiration of the multitude. 
It would show them that there was the 
guardianship of divinity over him, and 
the whole world would be brought to his 
feet. Applause would dwell on every lip, 
and hosannas well up from every heart. 
Then, why not do it? and avoid the way 
of the cross? Finally the idea becomes 
revolting, as a concession to the unwise 
demand of human depravity, and he 
abandons it, as unworthy of further con- 
sideration. His reply is, ‘‘Thou shalt 
not tempt the Lord, thy God.”’ We can 
almost hear Jesus say, ‘‘MMy mission is 
not to get the applause of the world, but 
I am come that they might have life, and 
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that they might have it more abun- 
dantly.”” (Jn. Io: 10.) 

As the second vision passes, a third 
takes its place. This time his imagina- 
tion carries him to the summit of a moun- 
tain, where all the kingdoms of the earth 
lie beneath his gaze. Jesus reviews the 
Jewish expectations of the Messianic 
Kingdom as a reversal of power, that 
would lower the Roman eagle to the 
banner of Israel, and exalt the Messiah 
fOecme throne. of the Ceesars.. To the 
mind of many, this was the supreme task 
of the Messiah. It involved the abandon- 
ment of the Divine ideal of moral govern- 
ment, for a human ideal of material power. 
It meant the substitution of hero-worship, 
motived by selfishness, for those expres- 
sions of worth-ship (the Anglo-Saxon 
for worship) that spring, as an in- 
spiration, from a pure and _ contrite 
heart. It is the temptation to which 


those men yield who dream of world- 
4 
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power. It involves the substitution of 
ambition for aspiration, to which a crown 
of gold is more attractive than a crown 
of thorns. The temptation is to sub- 
stitute the lower form of worship for the 
higher, and abandon the Divine Ideal for 
the human. When Jesus finally deter- 
mines to remain loyal to the Divine ideal, 
he replies, “Get thee hence, Satan, for 
it is written, Thou shalt worship the 
Lord thy God, and him only shalt thou 
serve.’ Here Jesus uses the word 
Satan in the same sense in which he 
used it when addressed to Peter. 7 In 
his account of these temptations the 
term Satan gathers into its meaning 
these three humanistic demands upon 
Messiahship, that he must face and 
overcome. The temptation of an ex- 
ternal Satan, from a lower world, can- 
not compare with this internal struggle 
against the Adversary that Jesus finds 
in the wrong ideals and expectations of 
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the men with whom he is compelled 
to deal. 

In harmony with his own experience, 
Jesus warns his disciples, “Behold, I 
send you forth as sheep in the midst of 
wolves. Beware of men, [not of Devils] 
for they will deliver you up to councils, 
and they will scourge you in their syna- 
gogues . . . and ye shall be hated of 
all men for my name’s sake; but he that © 
endureth to the end shall be saved.”’ 
“The disciple is not above his Master, 
nor the servant above his Lord.” “If 
they have called the Master of the house 
Beelzebub, how much more shall they call 
them of the household?”’ (Mt. 10: 16-25.) 
“In the world ye shall have tribulation, 
but be of good cheer; I have overcome the 
Peeing (]ns 16; 33.) In “all this. ex- 
hortation there is not the slightest refer- 
ence to the antagonism of a personal 
Devil, but it is the world that they are 
exhorted to overcome, whose sceptre 
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of material power is wielded by men; 
even as their Lord had overcome ‘the 
world, whose ministers of authority 


were men. 


IV 
THE FALL OF SATAN 


AN interesting group of passages direct 
attention to this point. These passages 
are rich in imagery, and reflect the sym- 
bolism of the Orient. The Seventy Dis- 
ciples return to Jesus, rejoicing over their 
Success against the powers of evil. In 
rejoicing with them Jesus says, “I be- 
held Satan fallen, as lightning from 
Meayene © (Uk. tor 182) Ra: Vv). John 
says, “I saw a Star fallen from heaven 
unto the earth, and there was given to 
him the key of the pit of the abyss.” 
This fallen spirit John calls The King, 
Angel of the Abyss. (Rev. 9: I, 11.) 
John also saw cast down from heaven 
“The Great Dragon, the old Serpent 
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that is called the Devil and Satan.” 
(Rev. 12: 9.) We here see that while 
Jesus beheld Satan fallen, as lightning, 
John beheld him fallen, as a star. In the 
Babylonian incantation against an evil 
spirit of disease, is the following: “‘like 
lightning it flasheth forth, like a star of 
heaven it flasheth down.”’ “‘A modern 
Arab at Nippur, the most ancient site of 
Babylonian worship, being frightened at 
a flash of lightning, as the descent of an 
evil spirit of the air, tries to charm it away 
by reading passages from the Koran.”’ 
(Hib. Jor., XI: 4.). In the: Serptires: 
Stars, at times, are the symbols of human 
briluancy, dignity and power; and the 
term “‘heaven’’ becomes, at times, de- 
scriptive of human elevations. “How . 
hath the Lord cast down from heaven 
unto the earth, the beauty of Israel.” 
(Lam: 2: 1.) And. thou (Capernaiam 
which art exalted to heaven, shall be 
thrust down to hell.’”’ (Lk. Io: 15.) 
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Babylon is addressed as a Star among the 
nations of the earth. ‘‘How art thou 
fallen from heaven, O Lucifer . (Day 
Star), Son of the morning; how art thou 
cut down to the ground, which didst lay 
low the nations. I will cut off from Baby- 
lon the name and remnant and Son and 
Nephew, saith the Lord.’’ (Isa. 14: 12, 
22.) In the Epistle of Jude we learn 
that those who “have gone in the way of — 
Cain and have run greedily after the error 
of Balaam for reward”’ are called “wan- 
dering Stars, to whom is reserved the 
blackness of darkness forever.’ 

We may assume that both Jesus and 
John were familiar with this Oriental 
Imagery, and so were their audiences. 
Jesus says, “I beheld Satan fallen, as 
lightning from heaven,’’ that is, the Ad- 
versary will fall suddenly, like lightning, 
and out from the dark storm-cloud of re- 
ligious persecution, like lightning. For 
this reason you may rejoice in the Lord 
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alway. ‘Behold I have given you power 
over all the power of the enemy.” (Lk. 
IO: 19:) 

An illuminating passage is found in 
Christ’s message to the Church at Smyrna. 
(Rev. 2: 8-10.) The object of the mes- 
sage is to comfort the members of that 
Church in their tribulations, encourage 
their fidelity to duty, and fortify them 
against coming persecutions. Christ calls 
the Jewish Synagogue of Smyrna, “a 
synagogue of Satan.’’ The Emphatic 
Diaglott New Testament reads, “An 
assembly of the Adversary.’’ As a mat- 
ter of fact the Jews were more fierce, 
malignant, blasphemous and cruel against 
the Christian Church than the Pagans. 
All their national prejudices, their pride 
of ancestry, and their traditional wisdom 
were offended. They had a keener appre- 
ciation of the aggressive force of Christian- 
ity than the Pagans. When they could 
no longer contradict teaching by teaching, 
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they resorted to violence. They became 
a greater Adversary against the Christian 
Church than any other organized agency. 
Christ, therefore, isin entire harmony with 
himself elsewhere, and with Old Testa- 
ment usage, when he calls that Jewish 
Synagogue, a Synagogue of The Adver- 
sary, or Satan. It was the consciousness 
of a similar antagonism against himself, 
that caused him to weep over the city of 
Jerusalem, and announce its coming 
doom. 

Another passage should not be omitted. 
“Simon, Simon, behold, Satan hath de- 
sired to have you that he may sift you as 
wheat; but I have prayed for you that 
thy faith fail not.’’ Revised Version, 
“ Behold, Satan asked to have you.’’ And 
The Emphatic Diaglott New Testament 
reads: “‘ Behold, the Adversary has asked 
for you.’’ The popular assumption is that 
this passage is parallel with, or conforms 
to the passage concerning Satan’s chal- 
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lenge, in the prologue of Job, but the two 
cases are very different. In the first, 
Satan is in company with the Sons of God, 
but here, the common assumption is, that 
Satan is the Arch Fiend of hell, engaged 
in an eternal strife against God's redemp- 
tive purpose. In the first, God calls the 
attention of Satan to Job, as a pillar of 
righteousness, with whom there is neither 
variableness nor shadow of turning, but 
here the weakness of Peter creates solici- 
tude in the mind of Christ. God there 
invites the trial of Job, but here the Son 
of God prays against it. In the test trial 
of Job, the old Patriarch is in no danger of 
renouncing his allegiance to God, but 
here, the popular assumption is that God 
would have surrendered Peter to the 
King of the Abyss, but for the prayer of 
Christ against it. Let us look at this 
from another angle. By the Pharisees, 
by the Herodians, and by the Chief 
Priests, frequent councils had been held 
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to determine how Jesus might be put out 
of the way. The Sanhedrin were in 
sympathy with this engendered hostility . 
against Jesus and his disciples. Jesus 
was aware of the coming storm. His 
solicitude was not as much for himself as 
for the Twelve, and especially for vacillat- 
ing Peter. He warned Peter of his com- 
ing defeat in presence of their common 
Adversary. He knows that this common 
Adversary desires to sift Peter as wheat, 
on account of his out-spoken hostility 
toward them. As he prayed for himself, 
he also prayed for Peter in this trying 
time. There is nothing gained, either in 
exposition, nor in the support of Christian 
. faith, by assuming that God, the Father, 
and Jesus, the Son, are divided in their 
solicitude for Peter, nor by assuming 
that the Father is so inclined to grant 
the mere request of the Satan of Hell, 
inacwdbetequires: the) prayer of, Jesus 
to prevent ‘such action of the Father. 
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This breaks the co-operation of the 
Father with the Son, that Jesus con- 
tends is never broken. (John 8:28 and 


14: 10.) 


Vv 
PAUL'S TEACHING 


PAUL came to his apostolic task with a 
very thorough preparation in Rabbinic 
teaching. His epistles make a large . 
draught upon the faith of the Fathers. 
Any careful reader of Aspects of Rabbinic 
Theology will see that upon the source of 
moral evil, Paul places the emphasis, in 
striking harmony with Rabbinic teaching, 
upon the imaginations of a moral de- 
pravity. He says, “All ungodliness and 
unrighteousness of men ‘exists’’’ because 
“they became vain in their imaginations, 
and their foolish heart was darkened.”’ 
‘“Professing themselves to be wise, they 
became fools, and changed the glory of an 


incorruptible God into an image, made 
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like unto corruptible man, and to birds, 
and to four-footed beasts, and to creeping 
things.’’ ‘Wherefore, God gave them 
up to uncleanness through the lusts of 
their own heart.”” (Rom. I: 18-24.) 
For this reason, the despair of Paul was 
not occasioned by the presence and exer- 
tions of an external Devil, but was ex- 
perienced in his bondage to Sin. “I am 
carnal, sold under Sin. What I hate, that 
Ido. The good which I would, I do not, 
but the evil which I would not, that I 
practice. I delight in the law of God 
after the inward man, but I see a different 
law in my members, warring against the 
law of my mind, and bringing me into 
captivity to the law of Sin. O wretched 
mans that I am? (Romi7: 91522) 
The product of this moral depravity 
is ‘‘unrighteousness, fornication, wicked- 
ness, envy, murder, deceit, pride, malig- 
nity, backbiters, haters of God, boasters, 
inventors of evil things, unmerciful, ‘cOv- 
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enant breakers.’’ (Rom. 1: 29-31.) To 
this Paul adds, ‘adultery, uncleanness, 
lasciviousness, idolatry, witchcraft, or 
sorcery, wrath, drunkenness, revellings 
and such like, and that they who do such 
things shall not inherit the Kingdom of 
God.”’ (Gal. 5: 19-21.) To this harvest 
of a defiled heart, Jesus adds, “evil 
thoughts, thefts, blasphemy, foolishness 
and false witness or perjury.’’ Here we - 
have twenty-seven types of evil energy 
that originate in the evil imaginations 
and darkened hearts of. men. Paul’s 
conviction is further expanded in defining 
the object of the Christian warfare to be 
the ‘“‘casting down of imaginations, and 
every high thing that is exalted against 
the knowledge of God; and bringing every 
thought into captivity to the obedience 
of Christ.’’ (2 Cor. 10: 5.) Associated 
with none of these passages is there a 
single reference to the Devil or Satan. 
Neither the old Rabbinic Teachers nor 
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Paul attribute the deeds of our moral 
wickedness to the action of some external 
Devil, or Satan. : 
Paul’s meaning of the words “ Devil”’ 
and ‘“‘Satan”’ may be seen by his use of 
them. “Ye know that when ye were 
Gentiles, ye were led away unto dumb 
idols.” (1) Cor--122'2) or Wesknows nem 
no idol is anything in the world, and that 
there is no God but one. For though 
there be that are called Gods . . . yet 
to us there is one God.’’ (1 Cor. 8: 4-6.) 
These Idols were only symbols of Nature- 
forces that Pagans honored by sacrifices, 
under the conviction that they were 
Deities. Paul admits that there are 
many of these that are called Gods, but 
then he adds, “‘The things which the 
Gentiles sacrifice, they sacrifice to Devils, 
and not to God; and I would not that ye 
should have communion with Devils. Ye 
cannot drink of the cup of the Lord and 
the cup of Devils; ye cannot partake of 
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the table of the Lord and the table of 
Poise tee C Oreuro. -20,.21.)c -In: his 
first Epistle to Timothy, Paul warns him 
against ‘‘the doctrines of Devils.” Until 
Paul is convicted of carelessness in his 
use of words, we must conclude that to 
Paul, the word Devil referred to the false 
Gods of Idolatry, together with their false 
teaching. He denies that they have any 
reality of existence, or any reality of truth. — 
They have been foisted upon Christian 
faith by Paganism. 

The word “‘Satan,’’ Paul uses ten times. 
In all these passages Satan appears as 
an Adversary that actively opposes Chris- 
tian progress. In his Roman letter he 
beseeches the Brethren to mark them who 
are causing divisions and occasions of 
stumbling, because they serve ‘not our 
Lord, Christ, but their own belly . 
and by fair speeches, beguile the hearts of 
the innocent.”’ To Paul, all such ob- 


structive and destructive action is Satanic, 
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Such Church members are Adversaries, 
or Satans in the Church of God, whom 
God will tread under his feet. 

In his letter to the Corinthian Brethren, 
Paul deplores the toleration of the immoral 
abominations in the Church, under the 
sanctions of Idolatry. He declares that 
those Church members who live immoral 
lives, because Pagans think it all right, 
ought’ to . be: expelled. He: says; ai9hiae 
away the wicked man from among your- 
selves.’’ In his second letter, Paul urges 
forgiveness of those Brethren, who have 
been involved in idolatrous license, upon 
the condition of repentance, “lest Satan 
(the Adversary), should get an advantage 
of us.”’ In harmony with this exhorta- 
tion, Paul dealt with Hymenzus and 
Alexander, who had made shipwreck of 
their Christian faith, by going over to the 
Gnostics. Paul assumes the same atti- 
tude toward. ‘false Apostles and deceitful 
workers,’’ who transform themselves into 
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Apostles of Christ, because, by means of 
their “subtlety’’ the minds of Christian 
converts are corrupted from the simplicity 
that is in Christ. This assumed trans- 
formation of “deceitful workers’’ into 
Christian Apostles, Paul argues is ‘“‘no 
marvel, for Satan himself is transformed 
into an Angel of light.’”’ The success of 
these false Apostles depends upon the 
success of this transformation. It was 
this transformation of Gnosticism and 
Idolatry into an Angel of light, that con- 
stituted its danger to the Christian 
Church. These active agents of destruc- 
tion to the Church become Adversaries, 
and when Paul expels such persons from 
the Church, and hands them over to Satan, 
he is simply putting them into the com- 
pany of those who oppose and embarrass 
the progress of the Church. His only 
motive is to keep the Church morally | 
pure, and mentally true to the funda- 
mental teachings of the Gospel of Christ. 
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Such is Paul’s harmony with the old 
Rabbinic teaching, that we can almost 
read into his epistles the declaration of 
the Prophet: “Your iniquities have sepa- 
rated between you and your God, and 
your Sins have hid his face from you.”’ 
(Isa. 59: 2.) When the words “Devil” 
and “‘ Satan”’ are used with the distinction 
that Paul puts upon them, recognized 
throughout by the Emphatic Diaglott 
translation, they clarify the entire sub- 
ject, and become terms of great value. 


A DevitisH Demon. Bronze. (Musée Guimet) 
“By the Hindus, this image represents their ‘most dia- 
bolical Deity,’ but by the Buddhists of Thibet is changed into 
a devilish Demon, under the name of mKha’s Groma.’’—Dr. 
Paul Carus, ‘‘The History of the Devil, and the Idea of 
Evil,’ page 99. A copy. 
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PREFACE TO PART SECOND 


The first part of this book was pub- 
lished under the title, ‘‘The Bible Devil.” 
The second edition has been enlarged by 
Part Second, at the request of certain 
Bible teachers, who desired information 
upon many points that did not come 
within the compass of the first edition. 
This study has convinced the author that 
a very important element of our Christian 
faith is being sadly neglected in these 
days. Zoroastrianism is being revived, 
and the teaching of our Prophets is being 
either overlooked or ignored. How far 
this may account for the unsatisfactory 
success of the Christian Church becomes 
a serious question. Many people today 
imagine that contradictions in our think- © 
ing amount to nothing, so long as our 
moral sentiments and our emotions run 
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toward the Christ. The pity of this con- 
dition is that, in seasons when moral sen- 
timents rise only to half-tide and religious 
emotions are chilled by sudden disaster 
or adversity, our allegiance to our faith 
becomes weak and uncertain, until finally 
we are unable to maintain our ground. 
It is only when, by consistent thinking, 
we have sheltered our faith in the securi- 
ties of truth, that we gain a fortress that 
withstands all those conditions that so 
frequently nullify religion. The religion 
of sentiment and emotionalism seems well 
enough for the shelter of the sanctuary 
and for days of material prosperity, but 
this religion yields a great harvest of 
backsliders when these conditions are 
absent. In the hope of leading the reader 
into the security of the pure Monotheistic 
faith of the Bible, this book is published. 
Hehe 


Devils: 
Bible versus Pagan 


PART SECOND 
VI 
THE PAGAN DEVIL 


The contrast between two types of 
religious faith appears most clearly at 
their points of collision. The efforts of 
contending parties bring into clear vision 
the fundamental principles and motives 
that sustain action. In the conflicts of 
the Prophets, Apostles, and the Ante- 
Nicene Fathers with Dualism and Poly- 
theism, the contrast between the Bible 
Devil, on the one hand, and the Pagan 
Devil, on the other, becomes clear. That — 
the encroachments of Dualism and Poly- 
theism seriously threatened the Monothe- 
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istic faith of the Church also becomes 
clear. The Prophets, Apostles, and cer- 
tain of the Ante-Nicene Fathers stand 
out as lone stars enveloped by Pagan 
darkness. The light shone in the dark- 
ness, but the darkness comprehended it 
not. The superstitions of Idolatry easily 
invaded the Church. A large element, 
both within and without the Church, tried 
to find some ground of reconciliation be- 
tween conflicting faiths; but against this 
the Prophets, Apostles, and certain of the 
Fathers stood firm. It was this spirit of 
peace by compromise that brought forth 
Paul’s Epistles to the Church at Corinth, 
as a protest against it. 

There always exist many well-meaning 
people who dread any disturbance of their 
convictions, especially if they have. be- 
come popular. On this account the Phari- 
sees dreaded the new interpretations of 
Jesus, and the Eleven Disciples of our 
Lord dreaded the new interpretations of 
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Paul, and the Roman Catholic Church 
dreaded the new interpretations of Luther, 
and the Church of England denied to 
John Wesley any further use of her pul- 
pits. Every new or uncommon interpre- 
tation of the Scriptures continues to be 
received with suspicion, as though it were 
a reflection of some new delusion, or a 
veiled attempt to undermine faith. On 
the other hand, the men who have braved 
all oppositions, in the interest of truth 
and human welfare, have been the reform- 
ers and the advance agents of religious 
progress. | 

In our day, there has been little atten- 
tion given to the subject before us, until 
recently. Everybody has been left to 
think as he pleases. No specific doctrine 
of Satan, the Devil, and Demons has 
been embodied in our Church creeds. 
The result is that the easiest interpreta- 
tion has had the right of way; and the © 
multitudes have not been embarrassed, 


76 Devils: Bible versus Pagan 


either by the twelve names for Devil 
found in our Bible, nor by the implied 
contradictions of their Dualism against 
their Monotheistic faith. To Isaiah, Jere- 
miah, Micah, Amos, and Paul, and to 
certain of the Ante-Nicene Fathers, the 
invasion of the Church by Dualism, as 
we have it today, appeared intolerable. 
Those men labored strenuously to raise 
the Church above these contradictions. 
For the time they seem to have succeeded; 
but in periods of persecution, the drift 
of the people was from the Churches to- 
ward the Pagan Temples, and when the 
persecutions had spent their force, the 
people returned to the Churches. In this 
manner the dualistic teaching of the 
Pagans seems to have come back, or to 
have been revived within the Church. 
All contrasts between the Bible and the 
Pagan Devil disappeared; and the Pagan 
Devil, as a fiendish, supernatural person- 
ality, clothed with the attributes of a 
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rival Deity, became the popular faith, 
whose harvest was the witch mania that 
overran Europe, like a pestilence of dark- 
ness. Under the invisible pressure of this 
popular conviction, our King James trans- 
lation of the Scriptures appeared. Milton 
gave the Pagan conception of the Devil 
respectability, and the King James trans- 
lation gave it authority. Not until the 
Revised Version of the Scriptures ap- 
peared were these old implications of 
Dualism taken seriously. Since then, in 
thought centers, the old conviction of a 
personal, supernatural, historical Devil 
no longer exists. For example, A. Saba- 
tier, Dean of the Faculty of Protestant 
Theology, Paris, says, ‘The belief in the 
Devil, that is to say, in the personal, his- 
torical Devil, acting supernaturally in 
our life, is seen to be moribund. He no 
longer appears to people, either by day or 
by night. Luther, when he threw his — 
inkstand at his head, inflicted on him a 
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wound of which he is dying. The ink 
had more effect than the holy water, to 


exorcise him forever.’’* 
*The Vitality of Christian Dogma, page 43. 
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ST. DUNSTAN AND THE DEVIL 
(Reproduced from Scheible) 


‘St. Dunstan, as the story goes, 

Once pulled the Devil by the nose 

With red hot tongs, which made him roar 
That he was heard three miles or more.”’ 


VII 
THE PROBLEM OF EVIL 


In order to make any progress in this 
study, we must begin with what is called 
“The Problem of Evil.” This has been a 
religious problem of all ages. That evil 
exists, is everywhere admitted. But how 
are we to account for it? Where does it 
originate? Although many answers have 
been given to these questions, yet here 
we need consider only two answers, found 
far back in religious history. The one was 
given by Zoroaster, and the other by the 
Jewish Rabbis. The name Zoroaster 
seems to be a combination of two Greek 
words meaning “‘clear star.’’ Aristotle 
traced him back in history to six thou- © 
sand years before his day, which would 
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place him at 6360 B.C. S. A. Kapadia 
places him at about 1600 B.C. Professor 
Mills, of Oxford, England, says, “As a 
religion, Zoroastrianism is probably as 
old as Judaism.”’ 


ZOROASTER’S SOLUTION 


The Avesta,* the Bible of Zoroastrian- 
ism, teaches that at the beginning there 
existed two original, independent Spirits 
that took on personality. The one is 
Ahura Mazda, the All-knowing Good 
Spirit, and the other is Angra Mainyu, 
the Evil or Torturing Spirit. Both Spirits 
possess creative power; both, in their 
creative and administrative activity, en- 
counter each other, and a perpetual con- 
flict begins. The history of this conflict 
is the history of the world. The field of 
battle is this earth. The spoils of this 
warfare are human souls. Ahura Mazda 


*From Spriegel’s German Translation by A. H. Bleeck. 
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gathers men for Paradise, and Angra 
Mainyu gathers men for Hell. The Evil 
God, Angra Mainyu, is characterized by 
depravity of thought and deed; by false- 
hood and immorality; by fury of wicked- 
ness and by the fiendishness of Hell. 
He is described as ‘‘the deceiver of mor- 
tals, as “‘the creator of Evil,’ and. as 
“the Arch Demon ot Hell.” Ahura 
Mazda says, “There should be no hump- 
backed, no impotent, no lunatic, no 
poverty, no lying, no meanness, no 
jealousy, no decayed tooth, no leprous to 
be confined, nor any of the brands where- 
with Angra Mainyu stamps the bodies of 
mortals.”’ 

The Daevas, or Demons, are the ser- 
vants of Angra Mainyu. ‘“‘The gathering 
places of the Demons are the cemeteries 
of the dead.”’ (Vend. 7:138.) | In the 
Vendidad, The Counter Devil Book (22:24), 
Ahura Mazda says, “I who am the giver 
of Good, when I created this abode— 
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beautiful, brilliant, admirable, saying, I 
will go forth, then the Serpent looked 
at me; thereupon, the Serpent, Angra 
Mainyu, who is full of death, created in 
regard to me, ninety-nine sicknesses, and 
nine hundred, and nine thousand, and 
nineteen thousand.’’ Ahura Mazda says, 
“I combat sickness, suffering, fever, evil 
corruption and death, which Angra 
Mainyu has created in the bodies of men. 
I slay the wicked Demons.’ (Vend. 
20: 23-25.) In the second chapter of 
the Vendidad (42, 43) we read, ‘‘Ahura 
Mazda produced a congregation of 
heavenly honored men, a congregation 
of the best men® . .. -To'the amensimas 
are in this circle, let there be no strife, 
no aversion, no enmity, no beggary, 
no deceit, no poverty, no jealousy, no 
other token of Angra Mainyu.” The 
Avesta abounds with descriptions of 
methods by which Angra Mainyu, the 
Prince of Demons, may be driven away. 


(1) PERSIAN DEVIL (2) TuRKISH DEVIL 


(1) This Persian Devil appears in the Didron collection. 
He is in the form of a man, with claws on his heels and toes 
and horns on his head. He is clothed, and wears a necklet, 
bracelets, and anklets. (Didron: JIconography, II, p. 122.) 

(2) ‘From a Turkish MS. obtained by Napoleon I, at 
Cairo, and presented to the National Library at Paris.’’ 
(S.C. 242) ‘“‘The flesh of this monster is olive, his eyes are 
green, with red pupils, and his tongue is also red. He wears a 
green scarf around his loins, pale purple trousers lined with - 
blue, and necklet and armlets of gold.’”’ (Didron: Iconog- 
raphy, II, p. 122.) 
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Such is Zoroaster’s solution of the prob- 
lem of evil. 


RABBINIC TEACHING 


Very different is the solution of the 
Jewish Rabbi: (1) The Jews would not 
admit that there was any living God but 
the God of Israel. To Isaiah, Jehovah 
says, Besides «me. there is no) Goda 
(44: 6.) “For Iam God, and there is none 
else.’’ (45: 22.) Upon this point we find 
Jesus to be in complete harmony with the 
Jewish Church when He says, ‘Hear O 
Israel, the Lord our God, the Lord is . 
One.’ A Scribe replies, ““Well, Master, 
thou hast said the truth; for there is 
One God, and there is none other 
butHe.\.( Mka.12: 20;.32:)y-Pauliaeees 
“There is one Spirit, one Lord, one 
God and Father of all, who is above 
all, and through all, and in all.’”’ (Eph. 
4: 4-6.) This makes both Jews and 
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Christians decidedly Monotheistic in their 
faith. 

(2) According to the Rabbis, evil may 
be either moral or material, or both. God 
created man a moral being as well as a 
material body, that he might, at one and 
the same time, live in a moral world as 
well as in a material world. But in order 
. to live in a moral world a man’s actions 
must be his own. A moral being is more 
than a good horse that obeys the bit con-- 
trolled by its driver; and more than a 
good dog that obediently does what it is 
told. A moral being must have moral 
vision; must be able to discern right 
from wrong; must be able to see the 
contrast between what he is and what he 
ought to be; must be able to recognize 
the voice of Duty as the voice of Divine 
authority; and must be able to place him- 
self under the culture of the Ideal in any 
direction. By this vision man must steer 
his own course, must select his own goal, 
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must originate or determine his own mo- 
tives, and must find the springs of moral 
action within his own soul. .He cannot 
escape moral responsibility by blaming 
his moral actions upon a Serpent, Beast, 
or Devil. Wherefore, according to the 
Genesis record, Adam and Eve were not 
deprived of moral vision by their dis- 
obedience, for it was after this that the 
Lord said, ‘‘Behold the man has become 
as one of us, to know good and evil.” 
The knowledge of good and evil implies 
moral vision, or the consciousness of 
living in a moral world, under the reign 
of moral law. For this reason the curse 
does not issue from the Serpent, as 
Zoroaster taught, but issues from God 
Almighty. 

Because we are moral beings, the 
Rabbis taught that there are two moral 
possibilities before every man. These are 
right and wrong, good and evil, light and 
darkness, peace and strife, wisdom and 
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folly, knowledge and ignorance, life and 
death. They hold that it is impossible to 
create a moral possibility without at the 
same time creating its opposite. Here 
“existence implies polarity, so that there 
can be no good without a corresponding 
evil.” The energies of man’s inferior 
nature become evil only by an improper 
use he makes of them. Sin is the abuse 
of those passions that are in themselves 
a necessity. Over the inferior energies of 
his nature man ought to rule. Following 
the murder of his brother, God meets 
Cain and asks, ‘‘Why is thy countenance 
fallen? If thou doest well shall it not be 
lifted up? And if thou doest not well Sin 
croucheth at the door. He (the Beast) 
has his wish, and rules over thee, but 
thou shouldst rule over him.’’ (Gen. 4: 7.) 
In harmony with the Rabbis, Paul calls 
this Beast our carnal or flesh nature. He 
says, “I delight in the law of God after | 
the inward man, but I see another law in 
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my members warring against the law of 
my mind, and bringing me into captivity 
to the law of sin, which is in my mem- 
bers.”’ (Rom. 7: 22, 23.)) The. conclusion 
is that moral evil has its source in our 
composite nature. 


VIII 


te (CONKREIGI OF -THE 
. PROPHETS WITH DUALISM 


The source of material evil, as taught 
by the Prophets, appears in their conflict 
as Monotheists against the encroach- 
ments of Dualism. We get the clearest. 
view of the character and the seriousness 
of this conflict at the time the Jews re- 
turned from their captivity in Babylon. 
The captivity of Judah took place about 
586 B.C. The captivity of Israel had 
preceded that of Judah by at least one 
hundred years. These captive Jews were 
distributed over the one hundred and 
twenty provinces of the Assyrian and 
Medo-Persian Empires. Cyrus became 
Ruler of the Persian Empire 559 B.C. and . 
King of Babylon 539 B.C. The God of 


89 


90 696Devils; Bible versus Pagan 


Cyrus was Marduk, the King’s God, 
whose symbol was the lion. Being the 
King of Beasts, it easily became a type of 
the kings of men. When Cyrus entered 
Babylon he was conducted in triumph to 
the temple of Marduk, where he ascribed 
his victory to the good offices of this 
Deity; but Cyrus found in Babylon an- 
other strong current of religious culture 
that he was wise enough to respect. This 
was the religion of Zoroaster, that had 
captured the minds and the consciences 
of the Babylonians. It is a well-known 
fact that Zoroastrianism has always been 
very tolerant of other religions. The pro- 
motion of Daniel to the governorship of 
Babylonia is strong evidence of the fact. 
Daniel retained his position as Governor 
of Babylonia for three years under Cyrus. 
The Jews hailed Cyrus as their benefactor 
and deliverer. Our Scriptures contain 
three records of this fact.* 


*2 Ch. 36: 22, 23. Ezra 1: 1-113 62 3) ‘Isa: 44: 28; 455 
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There is a Cyrus vase inscription in the 
British Museum that recently was dug 
up out of the ruins of Babylon. This in- 
scription is in striking harmony with the 
three records of our Scriptures. I shall 
content myself with a few quotations, for 
the purpose of showing both the har- 
monies and contrasts of the two records. 
Isaiah writes: ‘Thus saith the Lord to 
his anointed, to Cyrus, whose right hand 
I have holden, to subdue nations before 
him; and I will loose the loins of kings; 
to open before him the two-leaved gates; 
and the gates shall not be shut. I will go 
before thee to make the crooked places 
straight. I will break in pieces the gates 
of brass, and cut in sunder the bars of 
aomegey (45° 15)2.) 

The vase inscription reads: “The Great 
Lord, Marduk, regarded Cyrus propi- 
tiously, the protector of his people; going 
toward the city of Babylon as a Friend, 
and as acompanion at his side. Without 
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battle, Marduk made Cyrus to enter 
Babylon. My widely thronging troops 
came in, in peace. The doors were de- 
stroyed. Marduk, the Great Lord, made 
the honorable hearts of Babylon inclined 
toward me. I justly took over all the 
necessities of Babylon. Their sighs I 
hushed. Marduk, the Great Lord, re- 
joiced over my works. He blessed me 
[Cyrus] who worships him in grace.” 

One more quotation. Isaiah says, 
“Thus saith the Lord” (44:24), “that saith 
to Cyrus, he is my shepherd, and shall 
perform all my pleasure; even saying to 
Jerusalem, Thou shalt be built; and to 
the Temple, Thy foundation shall be 
laid.” (44:28.) Upon the vase, Cyrus 
writes, “I brought to their places the 
Gods, and made them dwell in an abode 
forever’ [in a permanent abode]. “All 
the inhabitants I collected, and then re- 
turned to them their dwellings. May the 
Gods, may all the Gods, whom I have 
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brought into their cities, pray daily be- 
fore Bel and Nabu for long life for me; 
and speak to my Lord, Marduk, for 
Cyrus, the King.”’* 

The contrasts in these records make 
their harmonies the more interesting and 
instructive. Cyrus attributes his peace- 
ful conquest of Babylon to Marduk, while 
Isaiah attributes it to Jehovah. Both 
attest that the conquest of Babylon was 
without battle. Isaiah has God say to 
Cyrus, “I will go before thee to subdue 
nations,’ but Cyrus speaks of his God as 
‘‘a Friend and as a companion at his side.”’ 
Both agree that the Divine attitude was 
favorable to Cyrus. Isaiah’s God says, 
“T will open before him the two-leaved 
gates, and the gates shall not be shut.” 
Cyrus says, ““The doors [of the city] were 
destroyed.’”’ Then they could not be shut. 
Isaiah’s God calls Cyrus, ‘‘My Shepherd, 


*The above quotations are taken from The Antiquity and .- 


Influence of the Avesta, being the Oxford University Lectures, 
by Prof. L. H. Mills, published A.D. 1906, 
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to perform my pleasure.’’ Cyrus says, 
“TI took over all the necessities of Baby- 
lon. Their sighs I hushed.” Here the 
functions of a shepherd are proclaimed by 
both inscriptions. Isaiah’s God promises 
an edict from Cyrus, saying, ““To Jeru- 
salem, Thou shalt be built; and to the 
Temple, Thy foundation shall be laid.” 
Cyrus says, “I brought back to their 
places the Gods, and made them dwell in 
a permanent abode,” rather than in a 
tent. To this Cyrus adds, ‘‘All the in- 
habitants I collected, and then returned 
to them their dwellings.” 
This exceptional attitude of Cyrus to- 
ward the Jews of the captivity would 
have been impossible if the embittered 
antagonism that carried them into cap- 
tivity had not worn out. Many of the 
original captives had passed away. The 
majority of those who returned had been 
born in captivity (Ezra 3:11, 12) and had 
enjoyed the tolerant attitude of the Zoro- 
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astrian religion. This toleration had been 
encouraged, not merely by association, 
but especially by the points of harmony 
between the two religions. ‘‘Zoroaster 
taught the doctrine of immortality, a 
resurrection, and a future state of re- 
wards and punishments, for centuries 
before these doctrines became prevalent 
among the Jews.’ (Mills.) Their Bible, 
the Avesta, says, ‘“The souls of the pious 
go direct to Paradise, and the souls of 
the wicked to Hell.” (Vend. 18:89.) 
The Avesta says, “From. a perishable 
world to an imperishable world, the pure 
souls go contented.’’ (Vend. 19: 104, 105.) 
The Avesta adds, “‘He who has confessed 
[his sins] in thoughts, words and deeds; 
he has atoned with regard to thoughts, 
words and deeds, and is in his progress 
to Paradise.” (Vend. 73; 130-133.) Lhe 
man who does not pay back a loan is a 
thief of the loan.”’ (Vend. 4:1, 2.) Their 
aspirations appear in their prayers and 
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hymns. The following are samples of 
their faith at its highest range: “I lay 
hold on all good thoughts, words and 
works. . . . [abandon all evil thoughts, 
words. and works.” ~(Yasna 12: 22) 
The worshiper says, “‘Let me know what 
is profitable for me,” and then prays “‘for 
fullness, purity and immortality.” (Yasna 
31:5, 6.) In the forty-first Yasna (hymn) 
the worshiper prays that he “may attain 
to the good kingdom of Ahura Mazda 
forever. . . . May we show ourselves 
worthy. . . . May we come under thy 
rule, pure, for all eternity.”’ In the forty- 
second Yasna (6, 10) he says, “As thou 
effectest that deeds and prayers find their 
reward, give thou to me perfect purity, 
since I desire it for myself.’’ In the forty- 
fourth Yasna (7) we read, ‘Immortality 
is the wish of the souls of the pure; and 
strength, which is a weapon against the 
wicked; and the kingdom, whose creator 
is Ahura Mazda.” In the forty-sixth 
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Gatha (psalm) we read, “Through the 
holiest Spirit, and through the best mind- 
edness, which springs from purity, with 
words and works, to us Ahura Mazda has 
given fullness and immortality, good 
things and understanding.” 

The majority of the returned Jews had 
lived in this atmosphere of Dualism from 
their birth and had absorbed much of its 
teaching. The points of harmony between 
the two religions had furnished the ground — 
for mutual respect and toleration. This 
respectful regard not only enabled Cyrus 
to restore the Jew to his own land with- 
out a revolution, but it brought to Jeru- 
salem a congregation of Jews who had 
become familiar with Dualism, and who 
betray a disposition to sanction its errors 
in two directions. As proof of this drift 
toward Dualism, we find the same thing 
narrated in two periods of Jewish history. 
The one record was made before, and the 
other after the captivity. The first record 
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(2S) 24:1) 4s, “The anger ofthe sia 
was kindled against Israel, and he moved 
David against them to say, Go number 
Israel and Judah.’’ But in Chronicles 
(1 Ch. 21:1), compiled after the cap- 
tivity, we read, “‘Satan provoked David 
to number Israel.” In the first case 
faith is Monotheistic, but in the second 
it is Dualistic. 

To prevent the intrusion of Dualism 
clearly seems to be the Prophet’s reason 
for two of his emphatic utterances to his 
own people, in their own city, on the 
ground of their own temple, and in a re- 
vival of their own faith. He recognizes 
that his first duty is to raise the standard 
of the Jew’s Monotheistic faith. Upon 
this point the word of Jehovah is, “I am 


the Lord, the God of Israel... . . Iam 
the Lord, and there is none else; beside 
me there’ is2rio):Godivs 5... (De wiles 


thee though thou hast not known me; 
that they may know, from the rising of 
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the sun, and from the west, that there is 
none beside me; I am the Lord, and there 
’” (45:3-6.) “I have made 
the earth and created man upon it; I 


is none else. 


have stretched out the heavens, and all 
their host have I commanded. I have 
raised him [Cyrus] up in righteousness, 
and I will direct all his ways; he shall 
build my city, and he shall let go my 
captives, not for price nor reward, saith 
tne ord? of. hosts.”’):(45: 12, 13.) “Look. 
unto me, and be saved, all the ends of 
the earth; for I am God, and there is 
none else.”’ (45: 22.) ‘‘Hearken unto 
me, O house of Jacob, and all the rem- 
nant of the house of Israel. . . . I will 
carry and will:deliver you. : .. Fer I 
am the Lord, and there is none else.” 
(46: 3, 4, 9.) “I will place salvation in 
Zion for Israel, my glory.’’ (46:13.) The 
Prophet then addresses Babylon and the 
Chaldeans, ‘‘Come down, and sit in the 
dust.'. . . Sit thou silent, and get thee 


1co Devils: Bible versus Pagan 


into darkness: . . . for thou shalt no 
more be called The Lady of Kingdoms. 
. Let now the astrologers, the star- 
gazers, the monthly prognosticators, stand 
up and save thee from these things that 
shall come upon thee. Behold they shall 
be as stubble; the fire shall burn them; 
they shall not deliver themselves, .. . 
none shall save thee.” (47: I, 5, 13, 15.) 
If we accept the verdict of the critics 
that, from the fortieth chapter, we are 
reading the utterances of ‘‘a second 
Isaiah,’”’ we must conclude that the 
Prophet is addressing those Jews who 
have returned from their captivity; in 
which event, we can scarcely resist the 
conviction that the Prophet is fortifying 
his audience against the errors of Dualism, — 
that they were inclined to accept. 
The second point made by the Prophet 
bears upon the problem of evil. Through 
his Prophet, Jehovah says, “I form the 
light and create darkness; I make peace, 
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and create evil; I am the Lord that 
doeth all these things.” (Isa. 45:7.) 
Dr. L. H. Mills, Professor of Zend Phil- 
ology, Oxford, England, in his University 
Lectures, A.D. 1906, says, “If not abso- 
lutely certain, yet it is.extremely prob- 
able that this passage in Isaiah alludes 
to Angra Mainyu, the Zoroastrian Arch- 
Devil of Hell, the Author of all Evil.’’ 
The prophet determines that the younger 
men of his congregation shall no longer 
hear that Angra Mainyu, the original 
Evil Spirit, creates all kinds of Evil; 
but that they shall hear, with all the 
authority of his prophetic office, that 
Jehovah says, “I form the light and 
create darkness; I make peace and create 
evil; I am the Lord that doeth all these 
things.”’ Job asks, “Shall we receive good 
at the hand of God, and not evil?”’ (2: 10.) 
Jeremiah says: ‘‘The Lord of hosts, that 
planted thee, hath pronounced evil against 
thee.” (11:17.) .‘‘Let them be con- 
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founded that persecute me: . . . bring 
upon them the day of evil.” (17: 18.) 
“Thus saith the Lord, Behold, I frame 
evil against you.” (18: 11.) ‘‘Thus saith 
the Lord of hosts, the God of Israel, 
Behold, I will bring upon this city, and 
upon all her towns, all the evil that I 
have pronounced’ against it.” (19:15.) 
“Thus saith the Lord of hosts, the God 
of Israel, Behold, I will bring upon 
Judah, and upon all the inhabitants of 
Jerusalem, all the evil that I have 
pronounced against them.’ (35:17.) 
‘“Thus saith the Lord of hosts, the God 
of Israel, Behold, I will set my face 
against you for evil.” (44: 11.) ‘Behold, 
I will watch over them for evil, and not 
for good.”’ (44:27.) Micah writes, ‘‘The 
inhabitant of Maroth waited carefully 
for good, but evil came down from the 
Lord unto the gate of Jerusalem.” (1: 12.) 
In his ninth chapter Amos speaks upon 
this point at length, in which the Lord 
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says, ‘I will set mine eyes upon them for 
evil, and not for good.’’(9:4.) So repeat- 
edly do these Prophets put emphasis upon 
this element of their Monotheistic faith 
that we are almost forced to conclude 
that there existed a strong disposition in 
the people toward Dualism at this point. 
Zoroaster’s Angra Mainyu, ‘“Arch-Fiend 
of Hell,” “‘Author of all Evil,” ‘‘Creator 
of Demons,” and ‘“‘the Tormentor of 
Men,” is diligently excluded from the 
theological garden of the Prophets. 


WHY DO THE RIGHTEOUS SUFFER? 


A serious question now is, “‘Why do the 
righteous suffer?’”’ In some way the 
Prophet must account for this feature of 
Jehovah’s administration. (1) The Proph- 
ets deal with the national unit. Here 
the innocent, of necessity, suffer with 
the guilty. The position of Isaiah upon 
this point appears only as we gather 
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his scattered passages into an order of 
sequence. He says, “Because Israel had 
transgressed the Laws, had changed the 
ordinances, and had broken the everlast- 
ing covenant, it pleased the Lord, for his 
righteousness’ sake, to magnify the Law, 
and make it honorable,” in order to make 
Israel ‘‘a blessing in the midst of the 
earth.” With this object before him, 
God proceeds to “purge away the dross 
and the alloy’ of the body politic. 
“When the Lord shall have washed away 
the filth of Zion, and the blood of Jeru- 
salem,’’ then the Lord will spread a 
canopy over Israel, and reward her with — 
the prosperities of peace. 

(2) For this reformation of Israel, 
God’s reliance is upon the virtue of what 
Isaiah calls ‘‘a very small remnant.” 
“Behold, I have refined thee; I have 
chosen thee in the furnace of affliction.” 
‘Tam the Lord, thy God, who leadeth 
thee in the way thou shouldst go.” “Is it 
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a light thing that thou shouldst be my 
Servant; to raise up the tribes of Jacob, 
and to restore the desolations of Israel?’’ 
“He that walketh in darkness and hath 
no light, let him trust in the name of the 
Lord,-and stay upon his God.” “They 
that wait upon the Lord shall renew their 
strength; they shall mount up with wings 
as eagles; they shall run and not be weary, 
they shall walk and not faint.” Here 
righteousness carries with it its own 
reward. 

In addition to this, God says: ‘When 
thou passest through the waters, I will 
be with thee; and through the rivers, 
they shall not overflow thee; when thou 
walkest through the fire, thou shalt not 
be burned; neither shall the flame kindle 
upon thee.” “Ye are my Witnesses and 
my Servants, saith the Lord, and beside 
me. there is no Saviour.” The three 
Hebrew children in the heated furnace 
and the experience of Daniel in the lions’ 
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den are demonstrations of the protecting 
power of Israel’s God. 

(3) Beyond this contribution to the 
immediate necessities of the individual, 
the Prophet puts emphasis upon the 
comfort of his Messianic vision. “The 
Spirit of the Lord shall rest upon him 
[Messiah], the spirit of wisdom and under- 
standing, the spirit of counsel and might, 
the spirit of knowledge and the fear of 
the Lord.’”’ Although he be led as a lamb 
to the slaughter, “‘he shall not fail nor be 
discouraged, till he have set judgment in 
the earth, and the isles shall wait for his 
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law.” ‘‘For Zion’s sake, he will not rest, 
until her righteousness go forth as bright- 
ness, and her salvation as a lamp that 
burneth.’”’ ‘“‘And the nations shall see 
thy righteousness, and all the kings thy 
glory; and thou shalt be called by a new 
name.” ‘Thou shalt also be a crown of 
beauty in the hand of the Lord, and a 


royal diadem in the hand of thy God.” 
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“Thou shalt no more be termed Forsaken; 
neither shall thy land any more be termed 
Desolate; but thou shalt be called My 
Delight, and thy land Beulah, for the 
Lord delighteth in thee.”’ 

Following this, the Prophet gets a 
vision of the coming Gospel: “Thou art 
Our Father, though Abraham knoweth 
us not, and Israel doth ‘not acknowledge 
us; thou O Lord, art Our Father; Our 
Redeemer from everlasting, is thy name.’’ 
“We all do fade as a leaf, and our ini- 
quities like the wind, take us away: but 
now, O Lord, thou art Our Father; we 
are the clay, and thou our potter.” 

Jeremiah rises to a high inspirational 
level when he writes, “‘He that scattered 
Israel will gather him, and keep him, as 
a shepherd doth his flock; for the Lord 
hath redeemed Jacob, and ransomed him 
from the hand of him that was stronger 
than he. . . . They shall come and sing 
in the height of Zion, . . . their soul 
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shall be as a watered garden; they shall 
not sorrow any more. . . . My people 
shall be satisfied with my goodness, saith | 
the Lord.” (31: 10-14.) It becomes clear 
as noonday that the Prophets accepted 
both the evils and the blessings of life as 
necessary elements of Jehovah’s admin- 
istration of his own laws. There is no 
room here for Zoroaster’s Satan, or Devil, 
as a superhuman personality of evil that 
embarrasses Jehovah’s administration 
of justice, and divides the Kingdom of 
God Almighty against itself. This error 
of Zoroastrianism is intolerable to the 
Prophets. 


ix 


PREVALENCE OF DUALISM 
PNetHE DAYS.OF CHRIST 


How does it happen that the people of 
Palestine show themselves to be steeped 
in Dualism and Polytheism in the days 
of Christ and his Apostles? Facts answer 
this question. First, because the later 
Jews had stoned, imprisoned, and had 
killed off their Prophets. (Lk. 11:47.) 
Second, because during the four hundred 
years that had elapsed between the Old 
Testament period and the appearance of 
Christ, the Dualistic teaching of the Per- 
sians and the Polytheistic teaching of the 
Western religions had taken root and had 
come to harvest. Evidence of the re- 
vived influence of Zoroastrianism over 
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Judaism shines out clearly in the visit of 
the Magi to Bethlehem of Judea, at the 
birth of our Lord. The Apocryphal New 
Testament asserts that this visit was 
made ‘according to the prophecy of 
Zoroaster.’’* Dr. Paul Carus adds that 
“Zoroaster, in the Avesta, taught that a 
great crisis was at hand, which would 
lead to a renovation of the world; that a 
great Saviour, Son of a Virgin and All- 
conquering, will come, who will bring 
about the resurrection of the dead, and 
his name shall be Victorius, Righteous- 
ness-incarnate, and the Saviour.’7 In 
addition to this, “‘Plato calls Zoroaster 
the founder of the doctrine of the Magi; 
Hermodius, one of Plato’s disciples, taught 
that Zoroaster was the first Magian. .. . 
According to Hermippus and Trogus 
Pompieus, Zoroaster was the founder of 
the Magian art, and the knowledge of the 


*The Gospel of the Infancy of Jesus Christ, Chap. III: 1. 
tThe History of the Devil and the Idea of Evil, page 58. 
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Stars.”* It is not surprising, therefore, 
that the Magi explain their visit by say- 
ing, ““We have seen his star in the East.” 
(Mt. 2: 2.) This visit makes it clear that 
Jewish veneration of Zoroastrianism had 
survived the captivity for five hundred 
years, in spite of the zeal of their Prophets 
on behalf of a pure Monotheistic faith. 
Prof. George Smith, F.S.A., Member of | 
the Royal Asiatic Society of Great Brit- 
ain, published his Aistory and Religion 
of the Israelites in A.D. 1850. That was 
thirty-one years prior to the Revision. 
Professor Smith says, ‘After the cap- 
tivity, the faith of the Hebrews was cor- 
rected, by admitting the doctrine of the 
personality and evil influence of Satan; 
although he was believed to act under the 
control, and subject to the will of God.” 
(Appendix 105.) Here we are forced to 
two conclusions. (1) If the Hebrew faith 


Was --corrected’). “after. the captivity,” 
*Zoroaster, Enc. Brit. Ninth Am. Ed. : 
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then, prior to the captivity, they did not 
believe in a personal, supernatural Satan. 
In the light of the Revision it now be- 
comes clear that their Monotheistic faith 
was not “corrected,” but was corrupted, 
by the Dualism that came in with the 
Jews from Babylonia. (2) If Satan, as a 
supernatural person, “‘acts under the con- 
trol, and subject to the will of God,” 
then Satan is a Servant of God, and a co- 
worker with God, as truly as is the 
Prophet or Apostle. Then all Satanic 
actions have the sanction of God, and the 
support of his authority. This gives 
point to the charge of the Scribes against 
Christ, that “He hath Beelzebub, and 
by the Prince of Devils casteth he out 
Devils,” that is, they have codrdinate 
authority, and work in harmony with 
each other. This Christ denies, on the 
ground that it divides the Kingdom 
against itself, and is therefore self-de- 
tructive. (Mk. 3: 22-26.) Jesus will not 
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suffer a sparrow to fall to the ground 
without God’s will. You cannot be a 
Dualist and at the same time be a 
Monotheist. 

This same contradiction was observed 
in the days of the Church Fathers. Celsus 
contends that the popular view among 
Christians is, that God is Almighty and 
the Creator of all things that exist; and 
yet, to prevent God from conferring good 
upon mankind, Satan is a counter-work-. 
ing Being, against whom an Almighty 
God is helpless. He holds that if God 
created Satan, according to the popular 
view, Satan is God’s Servant, and as 
~ such is under God’s power; but the pop- 
ular conviction is that, for the sins of the 
Devil, man is punished, and the Devil 
goes free. He charges certain Christians 
with “having wandered away from the 
Divine enigmas, by creating an Adver- 
sary to God, the Devil, and naming him, 
in the Hebrew tongue, Satan.” Celsus 
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saw that no man can be a Monotheist 
and at the same time a Dualist. (/47te- 
Nicene Fathers, Vol. IV: 591-595. Am. 
Ed.) | 


xX 


THE CONFLICT AS CONDUCTED 
BY CERTAIN OF THE 
ANTE-NICENE FATHERS 


In Palestine three dominant currents 
of religion meet. These are the Dualism. 
of the Magi and the Essenes; the Poly- 
theism of the Greek and Roman world; 
and the Monotheism of Christ and a 
small remnant of Jews. The character of 
Polytheism is reflected in the Ante- 
Nicene Fathers, where the different cur- 
rents of conviction clash. 

Origen (A.D. 185-254) says, “‘If there 
be any topic of human investigation 
which is difficult for our nature to grasp, 
certainly the origin of Evil may be con- 
sidered to be such. It is the mind of each 
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individual that is the cause of Evil, 
which arises in him; and to speak with 
accuracy, there is nothing else, in our 
view, that is evil.’’ His position is that 
the judgments of God come upon the 
world -“‘in order to prevent the tide of 
Evil from rising to a greater height.” 
Mankind labors “‘under the disease of 
wickedness.”’ (Vol. IV:527, 528.) 
Tertullian (A.D. 145-220) says, “‘All 
sorts of evil come from the works of 
God.”’ “‘The elements are supposed to be 
divine. The Sun is thought to be a God, 
because it imparts light and heat, ripens 
fruit and measures the year. The Moon 
is thought to be a God, because it is the 
solace of the night, and the controller of 
the months. The Stars are also thought 
of as Gods, because they conspire for our 
well-being. Then there are elements of 
wrath and anger: these are thunder, light- 
ning, hail, frost, drought, pestilential 
winds, floods and earthquakes that are 
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also accounted Gods,” and are spoken of 
as persons. (Vol. III: 133.) 

Tatian (A.D. 110-172), to the Greeks, 
says, “If the Demons are regarded as 
symbols of the powers of nature, they are 
not what they are called. I cannot be 
persuaded to pay religious homage to 
the natural elements. . . . The govern- 
ment of the universe is centered in One 
Being.” ‘‘There are diseases and dis- 
turbances of the matter that is in us,” 
but he objects to ascribing the causes to 
Demons. ‘You are ill by your own fault, 
and you wish to have the Gods with 


9 


you.’ He reproves the Greeks for select- 
ing some Deity as an accomplice in 
wrongdoing, and after appealing to them 
to rise superior to their passions, he 
adds, “‘Do not abhor us who have made 
this attainment, and, repudiating the 
Demons, follow the One God.’’ (Vol. IT: 
72-74:) 

Tertullian, in his argument with Mar- 
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cian, becomes the champion of Mono- 
theism against Dualism. Here we find 
the arguments that are employed on 
both sides. Tertullian quotes Marcian’s 
argument for Dualism. Marcian seems 
to have been a Christian who had re- 
nounced his faith in only one God and 
had adopted ‘the faith of two Gods, sim- 
ply because he could see no other way to 
account for the evil that is in the world. 
His argument is, ‘“‘As the good tree 
bringeth not forth corrupt fruit, so 
neither can the corrupt tree bring forth 


good fruit. . . . Therefore, only One 
God cannot be the author of both Good 
and Evil.” Tertullian’s argument cul- 


minates in the words of the Prophet, 
Isaiah, “I am the Lord, and there is: 
none else; there is no God besides me. . 

I form the light and create darkness; I 
make peace and create Evil; I, the Lord, 
do. all these things.” *(Vol. IT@7as) 
Tertullian says, ‘“‘They affirm that the 
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Devil is the work of the Demiurge, an 
animal Being, and they call him the Ruler 
of the World.”’ Then he adds, ‘‘Accord- 
ing to their own account, the Demiurge 
had his origin in a criminal excess with 
Achamoth [a female divinity] from which 
they also derive the birth of Angels and 
Demons, and all wicked Spirits.’’ (Vol. 
IIT: 514.) 

Ireneus (A.D. 120-202) defines the 
Demiurge to be the ‘Creator’ and 
“Framer” of all things material and ani- 
mal, ‘according to mythology.’ He adds, 
“They further teach that the Spirits of - 
wickedness are from the Demiurge. Hence 
the Devil, whom they call the Ruler of 
_ the World; and Demons and every wicked 
spiritual being that exists found the 
source of their existence in the Demiurge. 
They represent the Demiurge as being 
the Son of Achemoth, and the Devil the 
creature of the Demiurge. The Mother 
dwells above the heavens, the Demiurge 
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dwells in the heavens, and the Devil 
dwells on the earth.” (Vol. I: 323.) 


HELPLESSNESS OF THE’ MULTITUDE 


Long before Christ’s day the multitude 
had been cursed by the Pharisees, and 
then, wandering abroad as sheep without 
a shepherd, they easily became victims 
of the Pagan teaching to which they 
were exposed, whether it came from the 
East or West. The depth of the religious 
darkness into which they had been 
plunged becomes apparent. The people 
seem to have been helpless, easily con- 
fused in thought and embarrassed in 
action. To Pagans from the West, De- 
mons were a necessity for the perpetua- 
tion of any kind of religion. Especially 
by the Greeks, they were supposed to be 
in the service of the Gods, either as the 
guardians, or as the tormentors of mor- 
tals. As the guardians of mortals, they 
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performed the functions of ministering 
Angels, but as the tormentors of mortals, 
they were in the service of the Devil, the 
Ruler of the World. In his argument 
with Celsus, Origen quotes Celsus as 
saying, “We are of the party of Jupiter; 
others belong to other Demons.” (Vol. 
IV: 641.) Celsus asks, “If these Idols be 
nothing, what harm will there be in tak- 
ing part in their feasts?’ Origen replies, 
“That which is offered to Idols is sacred 
to Demons, and the man of God must 
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not join in the table of Demons.”’ Origen 
adds, “In our opinion, a man can only be 
said to eat and drink with Demons when 
he eats the flesh of what are called sacred 
victims; and when he drinks the wine 
poured out in the honor of Demons; but 
Celsus thinks that we cannot eat bread 
nor drink wine, in any way whatever, nor 
taste fruits, nor even take a draught of 
water, without eating and drinking with 
Demons.” Celsus also adds, that “the 
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air which we breathe is received from 
the Demons, who are set over the air.” 
Celsus says, ““‘We must either not live, 
and indeed, not come into life at all, or 
we must do so on condition that we give 
thanks, first fruits and prayers to Demons, 
who have been set over the things of 
this world.’’ Celsus says, “Let any one 
inquire of the Egyptians, and he will 
find that everything, even the most in- 
significant, is committed to the care of a 
certain Demon.” . .. “The body of a 
man is divided into thirty-six parts, and 
as many Demons of the air are appointed 
to take care of it; each having charge of 
a different part; although others make 
the number larger.” . . . “All these De- 
mons have, in the language of that coun- 
try, distinct names.” ... “Moreover, 
they call upon them, and are cured of 
diseases of particular parts of the body. 
What then is there to prevent a man 
from giving honor to these, or to others, 
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if he would rather be in health than be 
sick, rather have prosperity than ad- 
versity, and be freed as much as possible 
from all plagues and troubles?” (Vol. 
IV: 661, 662.) Tertullian says, ‘There 
was nothing that savoured of opposition 
to God that was not assigned to Demons 
and unclean Spirits.’’ He adds, “‘What is 
daintier food to the spirit of evil, than 
turning men’s minds away from the true 
God, by the illusions of a false divina- 
tion?’ What we call regeneration, Origen 
called ‘driving Demons out of men.” 
(398, 415.) Origen adds, ‘‘The name of 
Jesus can still remove distractions from 
the minds of men, and expel demons, and 
also take away diseases; and produce a 
marvelous meekness of spirit, and a com- 
plete change of character, and a humility, 
and goodness and gentleness in those 
who honestly accept the doctrine con- 
cerning God, and Christ and the Judg- 
ment to come.”’ (427.) 
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This enables us to see, in some meas- 
ure, the conditions that faced Christ and 
his Apostles. The minds of the people 
had become thoroughly paganized. The 
Demons were thought of as spiritual be- 
~ ings, having intelligence and secret knowl- 
edge, could speak, and be either kind or 
angry. Their images, even by children, 
were petted, caressed, talked with, wor- 
shiped, prayed to, and given sacrifices. 
Their external presence was made mani- 
fest in rivers, lakes, sea, storms, wind, 
deserts, forests, trees, and cemeteries; 
and their internal presence was made 
manifest by all the abnormal physical 
conditions of mankind. The Demons 
were said to enter into a man as truly as 
we enter into our house. His presence 
was usually discovered by the disturb- 
ances he caused in the various functions 
of the body, especially in dumbness 
(Mk. 9:17); in convulsions (Mk. 1:26); 
in foaming at the mouth and gnashing 
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with the teeth (Mk. 9:18); in sudden 
loss of consciousness or epilepsy (Lk. 9: 
39); in lunacy (Mt. 17:15, 18); in de- 
ficient muscular power (Lk. 13:11, 16); 
in self-inflicted torture (Mk. 5:5); and in 
fevers (Lk. 4: 38, 39). It should be re- 
membered that the writers of these ac- 
counts were schooled by the convictions 
of their environment, and that their 
descriptions are colored by those popular 
convictions. It should also be observed: 
that, owing to the gradual emancipation 
of the minds of the Apostles from these 
paganized convictions, the demoniac ele- 
ment is almost wholly absent from 
the Fourth Gospel, except as quotations 
of former convictions. Today: science 
gives us a different nomenclature for all 
these physical maladies, and provides for 
them a different treatment. Also, what 
we now call hypnotism, telepathy, and 
clairvoyance, as psychic forces of human 
life, the Old World attributed to the 
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action of Demons, resident in the bodies 
of men. | 

The Pharisees voiced the popular con- 
viction when they said of Christ, ‘He 
hath a Devil, or Demon.” It was easy to 
charge Mary Magdalene with having 
seven Demons, and it was just as easy to 
circulate the report that the man in the 
tombs was possessed, or to make him 
believe that he was possessed, by a legion 
of Demons. That was what the Demons 
were for. The wisdom of Christ is apparent 
in his custom of meeting the multitude 
on their own ground. The only method 
of progress was to drive the Demons out 
of their minds, by healing them of their 
maladies. Here Jesus was as wise as the 
serpent and as harmless as the dove. 
Accordingly, Jesus rebukes the Devil or 
Demon, as though he were a person. 
(Mk. 1:25.) In the same way he “rebuked 
the wind’”’ (Mk. 4:39) and “rebuked the 
fever” (Lk. 4: 39) as God had “rebuked 
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the sea” (Nah. 1:4). The personifica- 
tion of all types of force was the custom. 
Even Scripture itself is personified. (Gal. 
8; 220) 

However, Jesus parts company with 
those who deal with Demons by popular 
methods. He is willing to be known as a 
physician, but not as a conjurer of evil 
spirits. He delivers them from Demons 
by restoring them to health and to their 
right minds. The insane are cured and 
restored to their right minds; then their 
conduct becomes rational. The cham- 
pions of the popular delusions of the day 
he calls ‘blind leaders of the blind.’ He 
teaches that every sane man is capable of 
living in God’s moral world. He says, 
“Ye shall know the Truth and the Truth 
shall make you free.’’ The Truth is 
relied upon to deliver the world from 
“the illusions of a false divination.” 
The Avesta, the Bible of Dualism, pro- 
vides the Vendidad (Counter Devil Book), 
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because there the Devil is a real person of 
Evil with whom we must deal as a per- 
sonal antagonist. But our Bible has no 
Vendidad, because our difficulties lie in 
our own natural depravity and composite 
existence. In the New Testament, men 
of moral degeneration are called ‘“‘car- 
nal!’ “‘sensual,’’» “‘animal,? ‘““devilsies 
and “‘devils.’’ Jesus says, “Did not I 
choose you, the Twelve, and one of you is 
a Devil?” (Jn. 6:70 R. V.) Paul addresses 
Elymas, “O full of all guile and all vil- 
lainy, thou Son of the Devil’ —that is, 
Elymas is the moral product of guile and 
villainy. Devil becomes a poetic personi- 
fication of all types of evil energy, as 
products of the carnal mind; and the 
carnal mind is enmity against God, is not 
subject to the law of God, and cannot be. 
Origen states the doctrine of Monotheism 
when he says, “It is the mind of each 
individual which is the cause of evil that 
arises in him; and to speak with ac- 
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curacy, there is nothing else, in our view, 
teat isvevil’ {(Vol.TVi: 527.) 
It is ‘no accident that causes every 


St. ANTHONY FIGHTING THE DEVIL WITH THE CROSS 
(After Salvator Rosa) 


religion to make the Devils half human 
and half beast. These human shapes, 
degraded to the brute level with bird 
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claws, cattle horns, cloven feet, and a 
serpent’s tail, show that the beast has 
overpowered the man. The Devil be- 
comes a caricature of the man who fails 
to rise superior to his animal nature. 
The dragon and the leviathan are types 
of this human degradation in its final 
outcome. They represent the threatened 
captivity of a perverted manhood. Thus 
the Scriptures place human beings at 
opposite poles. If we shrink with horror 
at man’s capacity for brutal degradation, 
it is that we may better appreciate the 
outcome of man’s redemption; the “full 
grown man; the measure of the stature 
of the fullness of Christ.” The one as- 
cends as high as heaven, while the other 
descends into the depths of hell. 


XI 
ANTI-CHRIST, THE MAN OF SIN 


The word Anti-Christ holds a promi- 
nent place in Christian literature. John 
is the only writer of the New Testament 
who uses the word, and he uses it only 
three times. He confines the word to his 
Epistles, and gives us his own definition 
of it. He applies the term only to men. 
John says, ‘‘He that denieth that Jesus 
is the Christ, is Anti-Christ,’’ and adds, 
“There are many Anti-Christs.”’ (1 Jn. 
Psy 22.) In his second Epistle he asso- 
ciates the word “Deceiver” with Anti- 
Christ. Christ is the incarnation of 
Truth, and Anti-Christ is the incarnation 
of Falsehood. Christ is the Revealer, 
while Anti-Christ, is the Deceiver. They 

oat 
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represent the opposite poles of manhood. 
In his Gospel record John describes 
Christ in the flesh as “full of grace and 
truth,” which would make Anti-Christ 
to be a man full of venom and falsehood. 
The one reveals the glory of Divinity, 
while the other is an exhibition of carnal 
depravity. Both are active, with oppo- 
site motives and opposite ideals. Christ 
is constructive of human life, while Anti- 
Christ is destructive of the same. 

We find the idea of Anti-Christ pres- 
ent with -Paul, but with a different ex- 
pression. Paul says, ‘“Now we beseech 
you Brethren, by the coming [presence 
or advent] of our Lord Jesus Christ, and 
by our gathering together unto him, that 
ye be not soon shaken in mind, or be 
troubled; >.) as that day of @hricuas 
at hand [now present]. . .. Let no 
man deceive you by any means, for Ais 
presence will not be manifest except there 
come a falling away first, and that Man 
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of Sin be revealed, the Son of Perdi- 
tion, who opposeth and exalteth him- 
self above all that is called God, or that 
is worshiped; so that he, as God, sitteth 
in the temple of God, setting himself 
forth that he is God.” (2 Thess. 2: 1-4.) 
It is not surprising that we find many 
variations in the translations of this ex- 
ceedingly difficult passage. It seems evi- 
dent that our comprehension of the Apos- 
tle’s thought depends upon our success 
in harmonizing its grammatical structure 
with its historical setting. This object 
makes the attempt quite interesting. 

(1) We find the Ante-Nicene Fathers to 
be in entire harmony with Paul, when 
they assert that the Gods of Idolatry 
were formerly only men. Paul describes 
this Man of Sin as “‘the Son of Perdition,” 
meaning that he is the moral product of 
such depths of degeneration. Who, then, 
is this Man of Sin, that he exalts himself. 
above all that is called God, sits in the 
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temple of God, and there receives the 
homage of humble worshipers? Many 
attempts have been made to answer this 
question. Some have thought that Paul 
refers to the Syrian king, Antiochus 
Epiphanes, who did exalt himself against 
and above every God. That was about 
185 B.C. Others have thought that Nero 
answers Paul’s description; and many 
have thought that Mohammed is the man 
here described. The reformers of the six- 
teenth century did not hesitate to apply 
this name to the Roman pope, and the 
Roman Church called the Protestants and 
all prominent heretics ‘‘Anti-Christs.” It 
became a convenient name, used by all 
rival parties of the Christian church, 
with which to describe their enemies. 
Another disposition has been to find the 
interpretation of Anti-Christ in the proph- 
esies of Daniel (11: 36-45), inasmuch 
as Daniel’s phraseology in verse 36, re- 
sembles that of Paul; but it is evident 
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that Daniel describes a conflict between 
“the God of Gods’’ (or “the God of the 
Fathers’’) and ‘‘the God of forces,” (that 
is, of material forces or munitions), which 
seems to be an Oriental description of the 
advance of the Jew’s spiritual religion 
against Materialism, clothed in the garb 
of religion. Others have concluded that 
Anti-Christ means ‘‘the great dragon” of 
Revelation (Rev. 12:9; 13:1), another 
symbol of brutish materialism that John 
sees overthrown by the power of Him 
who says “God is Spirit.” These con- 
clusions do not attract me because I can 
find little sympathy in my nature for 
interpretations of Scripture that are crea- 
tions of the imagination, suggested by 
detached Scripture passages. If I adopt 
them, I seem to be floating in clouds, 
without a compass, where my personality 
has surrendered its pilot (reason) and I am 
liable to land anywhere. I find myself 
more in sympathy with the logic of facts. 
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My review of the Ante-Nicene Fathers 
convinces me that A%sculapius comes 
nearer to Paul’s description than any 
other man. Herbert Spencer traced the 
origin of Asculapius back to Homer, 
about 1000 B.C., where he found him 
described as a physician. He was finally 
elevated to the rank of a god. According 
to mythology, Asculapius sprang from 
the egg of a crow, in the form of a ser- 
pent. In the days of Paul. and the 
Fathers he was frequently put forth by 
the Pagans as the rival of the Christ. 
He had, among Pagans, the reputation of 
healing all manner of disease and of rais- 
ing the dead. In his argument with Cel- 
sus, Origen puts emphasis upon the fact 
that Jesus was seen after his death by 
his own followers, who thus became wit- 
nesses of the resurrection. Celsus re- 
plies “that a great multitude, both of 
Greeks and Barbarians, acknowledge that 
they have frequently seen, and still see, 
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no mere phantom, but A’sculapius him- 
self, healing, and doing good, and fore- 
telling the future.’ (Vol. III: 24.) Justin 
Martyr also recognizes Aisculapius as the 
Pagan rival of Christ Jesus. (Vol. I: 233.) 

By assuming that Asculapius is the 
Man of Sin to whom Paul refers, we may 
paraphrase his text as follows: Beginning 
with the fifth verse, Paul asks the 
Thessalonians to remember that when he 
had been with them he had told them 
these things. A®sculapius, as “‘the mys- 
tery of iniquity, doth already work” as 
“the Pagan rival of Christ Jesus.’’ He 
is active by God’s permission, for a time, 
or “until he be taken out of the way. 
Then shall that Wicked [man] be re- 
vealed; whom the Lord [Christ] shall 
consume with the breath [or spirit] of 
his mouth, and shall destroy with the 
brightness of his coming,’’ or “with the 
manifestation of his presence.” 

(2) The Emphatic Dioglott Greek Tes- 
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tament reads (vs. 9-12), “‘Whose com- 
ing is according to the energy of the Ad- 
versary, with all power, and signs, and 
wonders of falsehood; and with every 
deception of Iniquity, to those who are 
perishing; because they admitted not the 
love of the truth, in order that they might 
be saved: . . . And on this account, 
God will send to them an Energy of 
Delusion to their believing the falsehood: 
in order that all those may be judged 
who believed not the Truth, but approved 
the iniquity.’ This translation gives 
the whole subject an historical setting 
and enables us to deal with facts, rather 
than with the creations of a vivid imagi- 
nation. We now see how the proclama- 
tion of the Gospel has put to silence “‘the 
Pagan rival of Christ Jesus,’’ and he has 
been ‘‘taken out of the way.”’ In addition 
to this, Anti-Christ is to be destroyed by 
“the manifestation of Christ’s presence.”’ 

(3) In A.D. 1730, Joseph Addison, of 
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London, published The Evidences of the 
Christian Religion. His work is a review 
of the first three centuries. On page 12 he 
writes, ‘‘We may learn from Porphyry 
(born A.D. 233), who objects to Chris- 
tianity, that since Jesus has begun to be 
worshipped, A®sculapius and the rest of 
the gods, did no more converse with men.” 
On pages 70 and 72 he writes, “In the 
times we are now surveying, the Chris- 
tian religion showed its full force and 
efficacy on the minds of men; and by 
many examples, demonstrated what great 
and generous souls it was capable of pro- 
ducing. It exalted and refined its pros- 
elytes to a very high degree of perfec- 
tion; and set them far above the pleasures, 
and even pains, of this life. It strength- 
ened the infirmity and broke the fierceness 
of human nature. It lifted up the minds 
of the ignorant to the knowledge and 
worship of Him who made them. It in- 
spired the vicious with a rational devo- 
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tion; a. strict. purity of, heart) andaan 
unbounded love to their fellow creatures. 
It seemed to change mankind into an- 
other species of beings. No sooner was 
a convert initiated into it but, by an easy 
figure, he became a new man, and both 
acted and looked upon himself as one 
regenerated and born a second time into 
another state of existence.” These 
“strange and glorious effects’’ convinced 
the Pagans, of all classes, that there was 
“something supernatural, miraculous, and 
more than human, in the Christian relig- 
ion.’ This, it seems to me, is the manifes- 
tation of the presence of Christ that Paul 
refers to, and which was relied upon by 
the Apostle to banish all Pagan rivals 
of the Christ from the face of the earth. 


XII 
PAUL'S ‘THORN IN (THE FLESH 


In his second letter to his Corinthian 
Brethren (12:7-9), Paul says, ‘There 
was given to me a thorn in the flesh, the 
messenger of Satan, to buffet me. I 
besought the Lord thrice, that it might 
depart from me. He said, My grace is 
sufficient for thee; for my strength is 
made perfect in weakness.’”’ So far as I 
know, all teachers agree that by this 
“thorn in the flesh’ Paul refers to some 
physical malady with which he was 
afflicted. Ramsey thinks that this thorn 
was “a chronic malarial fever,’’ others 
think that it was “‘epilepsy,’’ and others 
have concluded that Paul refers to his ‘‘de- 
fective eyes.’’ Assuming that this ‘“‘thorn”’ 

141 
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refers to some serious physical malady, we 
may proceed to co-ordinate other facts, 
in order to make clear the character of 
Paul’s embarrassment in the presence of 
the Jews. (1) In the eyes of the Jews, 
nothing so unfitted a man for the highest 
functions of religion as a physical defect 
or malady. Priests and Prophets had to 
be perfect men physically as well as men- 
tally and morally. A physical malady 
was a visible mark of God’s displeasure, 
apparent to everybody. Edersheim states 
that ‘‘Maimonides enumerates a hundred 
and forty physical defects that perma- 
nently disqualified a man for the exercise 
of the priestly office. . . . The Rabbis 
insisted that a good voice was absolutely 
necessary.’’* (2) Paul, as an Apostle, 
did assume the functions of the highest 
office of the Christian religion, for which 
he claimed Divine sanction. He asks, 
‘Am I not an Apostle? . . . A dis- 


*The Temple and Its Ministry, pages 70, 71. 
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pensation of the Gospel is committed 
untome. . . . I amordained a Preacher 
and an Apostle.’”’ (3) Any pronounced 
physical blemish would put Paul at a 
great disadvantage before a Jewish audi- 
ence every time he so appeared in order 
to perform the functions of his office. 

We may further see how these three 
facts become related to the experiences 
of Paul’s apostolic ministry. To his Gal- 
atian Brethren, Paul writes, “Ye know 
how through infirmity of the flesh I 
preached the Gospel to you at the first. 
And my temptation [trial or affliction] 
which was in my flesh ye despised: not 
nor rejected, but received me as an Angel 
[messenger] of God.’ These Galatians 
were Gentiles, and were not influenced, 
as were the Jews, by the physical tests of 
man’s fitness to be an Angel or messenger 
of God. Paul adds, “If it had been pos- 
sible, ye would have plucked out your 
own eyes, and have given them to me.” 
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(Gal. 4: 13-15.) This looks as if the phys- 
ical blemish may have been his eyes. 
Again, Paul shows that he is concerned 
on account of this physical handicap, 
when, to the Church at Corinth, he ac- 
knowledges that his opponents say, “His 
letters are weighty and powerful, but his 
bodily presence is weak and his speech 
contemptible.”’ In the same chapter 
he exhorts them not to look on things 
“after the outward appearance.” (2 Cor. 
10: 7, 10.) Perhaps this means that his 
handicap was in “his speech.’”’ In the 
‘Acts of Paul and Thecla,”’ a document 
credited by many of the Ante-Nicene 
Fathers, the writer describes Paul as a 
man “‘of low stature, a bald head, crooked 
thighs, handsome legs, hollow-eyed, a 
crooked nose and full of grace.”’ In addi- 
tion to this, Luke shows that before his 
Greek audience in Athens Paul’s first 
appearance created an unfavorable im- 
pression. They asked, ‘What will this 
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babbler say?” The Greeks applied this 
term to a common tramp and parasite 
of society for whom they had no respect. 
This unfavorable impression upon the 
Greek mind could have been made only 
by Paul’s personal appearance, for, as 
yet, that was the only thing they had upon 
which to pass judgment. | 

It is clear that before a Jewish audi- 
ence Paul’s physical blemishes would be 
regarded more seriously, and would be 
used to stop his progress by creating a 
sentiment of contempt for one whose cre- 
dentials (in their eyes) were so defective. 
We have record of three ordeals of this 
kind through which Paul was required to 
pass. First, when Paul was brought by 
the Jews before the judgment seat of 
Gallio, they opened their accusation 
against him by saying, ‘This —— per- 
suadeth men to worship God contrary 
to the law.’’. The descriptive word is 
omitted, we may presume, because it 
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was too foul to be put into print, and 
therefore our translators had to supply a 
word. They selected the word “fellow” 
so as to make it read, ‘This fellow.” 
We might as well read it, “This thing,” or 
“This fraud,” or ‘This crooked-nosed, 
hollow-eyed tramp persuadeth men to 
worship God,’ and to worship God 
“contrary to the law.” (Ac. 18:13.) The 
accusation began by directing the atten- 
tion of the Judge to his faulty physical 
appearance, under circumstances that 
prevented Paul from making any reply. 
Second, when Paul obtained permission 
to address the Jews from the stairs of 
the Tower of Antonia, the Jews seem to 
have been restrained, for a time, by the 
civil officer who held Paul under arrest, 
but as Paul proceeds, they finally break 
out in aloud cry, ‘‘Away with such Ye 
The descriptive word is again omitted. 
Our translators have again supplied the 
word “‘fellow,” so we read it “Away with 
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such a fellow.’’ They might as well have 
supplied the word “‘rascal”’ or “‘scoundrel.”’ 
As we have it, the cry reads, ‘‘Away with 
such a fellow from the earth; for it is not 
fit that he should live.” Then, to add 
emphasis to their indignation, ‘‘they cast 
off their clothes and throw dust into the 
gine A cini22:'22.)) MeLhird) when: Paul 
was brought by the Jews before Felix 
for trial, the Accuser, after expressing to 
the Governor his appreciation of this 
privilege, turns his attention to Paul by 
saying to Felix, ‘““We have found this 
man a pestilence,’ that is, unsound, dis- 
eased, chlorotic—the very opposite of 
soundness, vigor, and freshness of health. 
Here, again, our translators have sup- 
plied the word “‘fellow,’’ so that we read 
it “‘a pestilent fellow.’”’ (Ac. 24:5.) It 
becomes clear that in his physical in- 
firmity Paul finds the greatest trial of his 
apostolic life, and his enemies do not fail 
to make the most out of it. Three times, 
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before Jewish audiences and_ before 
Judges, his enemies have held up his physi- 
cal blemishes in withering sarcasm. ‘To 
buffet me’’ means to strike with evil in- 
tent—to maltreat. It describes the atti- 
tude of an hostile attorney in court, toward 
the prisoner at the bar. The attorney is 
given license to denounce the accused, and 
the accused must maintain silence. To 
these thrusts of venom, Paul could make 
no reply. Three times, under such condi- 
tions, his enemies did thrust this accusa- 
tion into Paul’s sensitive nature, like 
“a thorn,’’ and three times he prayed for 
its removal. Paul seems to have felt 
that, if this physical malady were re- 
moved, his proclamation of the Gospel 
would be greatly advantaged by it. In 
this light, his prayer becomes entirely 
unselfish. His motive is the success of 
the Gospel’s proclamation. If this 
“thorn’’ had reference to something secret 
that had been thrust into his body by 
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some invisible Devil of another world, 
Paul might have endured it in silénce, 
especially if this Devil was the Servant of 
God, but clearly because it is not secret, 
but is open to the eyes of everybody— 
and according to Paul’s Monotheistic 
faith there is no room for the Pagan’s 
Devil in the administration of the Al- 
mighty God—Paul prays for its removal. 
It now seems clear that Paul here uses 
the word “‘Satan’’ in the same sense in 
which he uses it elsewhere, as a compre- 
hensive word for ‘‘Adversary,’”’ and that 
by it he refers to his enemies who have 
caused him these humiliating experiences. 
God’s answer, “‘My grace shall be suffi- 
cient for thee,’’ gives the Apostle a keen 
and appreciative sense of the power of 
God to overcome this serious handicap. 
Physical blemishes are no longer to be 
thought of as marks of the Divine dis- 
pleasure, or as disqualifications for the 
highest offices of the Christian Church. 


150 Devils: Bible versus Pagan 


On this account Paul rejoices in his in- 
firmities, because the power of God is 
thus made to stand out in clearer light. 
It demonstrates that the strength and 
efficacy of the Gospel is not found in its 
material equipment, but in the divinity 
of its origin and in the redemptive vitality 
of its truth. James Martineau says,* 
“Every attentive reader must have ob- 
served the almost total absence of any 
personal Satan from the systematic doc- 
trine of the apostle Paul. So few and 
slight are the references to him, in his 
authentic epistles, that no stress can be 
laid on them as implying more than 
transient personification, convenient for 
popular indication of evils of which he 
had occasion to speak. Neither in his 
Christology, nor in his theory of redemp- 
tion, is the Devil brought upon the scene 
to play any part.’’ 


*Seat of Authority in Religion, page 484. 
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Clearfield, Pa. 


I have read the book three times. It is a 
remarkably fine and instructive book. It would 
make a valuable Christmas gift. 


Dr. L. R. BROWNE (Episcopalian) 
Clearfield, Pa. 


This book deals with the fundamental 
principles that give to Christian faith its triumph 
over suffering. Eighteen persons have borrowed 
and have read my copy. 


Send $1 to H. R. Bender, 
1000 North Sixth Street, Harrisburg, Pa., 
and you will receive the book by return mail 
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